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| Concerning the 3 | 
_  INDIFFERENCIE 5 
OF 
HVMANE ACTIONS. 


1 —_— 


1 Corinth. 6. 10. All things are lawfull for me,but all 
| 


things are not expedient. All things are lawfull 
for me, but I will not be brought under the power of 
any. | 

I Cor. 10.23. All things are lawfull for me, but all 
things edifie not: 
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To the Right VVorſhipfull 
Sir WILLIAM WYNDHAM, 


of Orchard Wyndham, in the County 
of Somerſet, BARONET. 


&i] Hoſe that know the depth of my 
obligations to you, have long ſince 
expected my publique acknow- 
ledgment thereof ; and having 
now an opportunity to make it: 
My own Conſcience would con- 
demne me of a moſt diſingenu- 

SSE2amm Ya | ous ingratitude, if I ſhould any 
longer deferre it, But not only my private, and per- 
ſonall engagements, but your own merit will juſtify this 
Dedication: for 'tis ſo well, and generally known, as that 
it may, with a great deale of juſtice, entitle you unto the 
exacteſt peices of the able pens of the age, theretore much 
- moreunto the poore,and meane endeavours of 


Towr Unworthy, though moſt eratefull 
Servant HtnkyY JEANE Ss. 
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Concerning the 


INDIFFERENCIE 
OTE Os I: 4 


Have often wondred at ſome Prelatiſts,charz 
ging the poore non-conformilſts with deny- 
all of things indifferent ; from which their 

' Writings do ſufficiently acquit them: Dr 
7obn Burgeſs(in his R ejoinder,Pag.188,189.) 
tells us, that W Bradſpaw againit all Lear- 

== ning, and ſenſe, reſolves, that there 1s no- 

thing indifferent. But from this accuſati- 
on, we have Dr Ames his Vindication (7» his freſh ſuite againſt Ce- 
remonies, pag. 161, 162.) Dr Hammond (in his grounds of Unifor- 
mity) accuſerh Ameſis himfelfe for thisopinion, but with how 
little truth, the Reader may ſoone fee, if he pleaſe to peruſe theſe 
following places in him, JZa.T heolog. lib.2.cap.3 ſet. 13,14,15.De 

Conſcientia &'c. ib. 3. cap. 18: Gregory de Valcntia informes 

me, that one of the Articles of Fohn Haſſe, (anathemarized in the 

Councill of .Conitance) was, that nella ſunt opera indifferentia. 

That which Papiſts of old:charged upon him, theſe men impure to 


thoſe, whom they have. been pleaſed ro nickname Puritan's. = 
Þ 3 or 


Phat is meant by the Indifferencie of Ations, 
Or the untruth, and injuſtice of this crimination, we dare appeale 
ro the more moderate, and Learned of their own party. The 
Reverend, and Learned Dr Sanderſos diſputeth againſt them, for 
making the reſtraint of the outward man in matters indifferent, 
an impeachment to Chriſtian hiberry; on Row: 14. 3. Pag. 24.25. 
And this preſuppoſeth that they held ſomerhings co be in their 
nature indifferent. J ſhall therefore ſpend no more time, or pa- 
per, to wipe off an aſperſion fo manifeſtly untrue, and unjuſt : 
But yet however this hath occaſioned me to relolve upon the 
briefe ſtating of the truth touching things, or actions indifferent: 
and in order hereunto I ſhall 1. Premiſe ſome D#ſt:»51ons con- 
cerning the actions of man; and 2. Explaine what is meant by 
indifferency. | 

: I. Firff, The actions of man are either 5»deliberate or deli- 

rate. 

I. Tnd:liberate, which proceed, either from the d:ſpoſerion of 
naturall qualities (as hungering, thirſting, the eating and disbur- 
dening of nature)or eſe from the force of magination, (as rubl.ng 
of che beard, or hand, ſcratching of the head, lifting up of a ſtraw 
from the ground, and ſuch like things, when a man thinks not of 
them. ) 

2. Dcliberate, which proceed from deliberate reaſon and are 
properly humane,and rationall actions, all voluntary actions. 
Theſe may be conſidered two manner of waies. 1, 1» the 

generall, aft ſignato. 2. 1uth: fingulars, and individual's, att 
EXErCiO. 

The former confideration is meerly in regard of the objed; 
The latter taketh in all circumſtances whatſoever: The former 
is a con{ideration of actions, ſecandzm ſpeciem, according to their 
fort or kind; The latter is a conſideration of them in regard of | 
their attuall exiſtence. 3 

In a ſecond place we are to enquire, what is meant by the indif- 
ferency of ations: It apparently -carrieth in itsnotion, -a nega- 
tion of morall goodneſſe, and iliniſſe: 1 ſay, po nanter, of morall good- 
neſſe, and ilineſſe, becauſe the moſt dmc actions are tran- 
ſcend:ntly, and may be naturally good. An indifferent ation thew 
5 that, which is n:1ther merally good \, nor evill; The nature of 
things indifferent, (ſaith the great Hooker in his Eccleſtaſt. Policie, 

| | ' HPaxe 
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Phat Medium indifferent things are 
Pag.5 9. ) is neither ro be commanded, nar forbidden, but left free, and 
arbitrary: With which I would defire Dr Hammond to reconcile 
* what hehath in his Treatiſe of Will-worſhip, that the beſt of morall 
aitions,the higheſt degrees of vcrtuc,and of worſhip,the moſt ſuperlative 
love of Ged are nncommanaed: and he, I hope, will give me leave to 
adde, that they are not forbidden, and hereupon1 ſhall conclude, 
chat (by Mr Hooker his definition) they are indifferent ; which is 
as unſober a conceit allmoſt, as can be uttered, and unworthy of 
any ſerious refutation. Iſhall here onely make uſe of part of his 
expreſlions againſt Ames (in his greunas of Onifermity, Pag.14-) 
He that thinks the higheſt degree of vertue is indifferent , doth 
certainly uſe ether Dictionaries then we doe. But to leave him,T 
ſhall for clearing the nature of indifferency propound, and fatisfie 
two Vurries. 
I. What medium indifferent things are betwixt things morally 
00d,and evil/whether medinm abnegationts, or participationtss? The 
Author of Altare Damaſcenam affirmeth it to be medium © amid- 
ale betwecn them by way of abnegation, Adiaphira non ſunt media 
per participationem, ut rubedu inter album, nigrum, ſed per negatic= 
nem utriuſque extremi,conformitatis & difformitatts ad rettam ratic= 
nem, ſeu legem,pag.496. ES 
Bur for the diſproofe of this, I ſhall deſire you to obſerve out of (a) bong ora 
(a) Capreolus, that a thing may be ſaid to be a medium, or middle, , & ma- 
betwixt thatwhich is morally good, and morally evill; either by lum Somtins | 
FE ic dupliciter, 
: aut per modum abſtraRionis, ſecundum quod univerſale aliquid fignificat .. eetinn A 
difterentiis, & concontrariis dividentibus ipſum, unde in ſua communitate Ggnificatum fgni- 
ficarur ut indiffcrenter ſe habers adutramque differentiam, Sicut animal reque Ggnificatur ut 
rationale neque ut irrationale, & ramen oporter omne particulare animal efſe rationale vel irra- 
tionale, Er fimilitereft hoc. Sj enim (ignificetur aRus ineo quod eſt agere, hiber quidem 
bonigatem in quantum ec ens, (cd 4odif®. renter ſe haber ad bonitatem, vel malitiam moralem. 
E; Gmilicer bonum ex genere indiffers. ter le habet ad bonum & palum ex circumſtantia & 
fine, y_ n9n inveniatar aliquod bonum in genere particulari, quod non fit aliqua circum.» 
Rtanria veſticum, & ad aliquemy finem ordinatum, unde oportet, quod bonitarem, vel malitiam 
contrahat, Et ſecundum hanc conliderationem quidam dixerunt omnes aRus indiflcren'es 
effe in eo quod ſunt aftus, & quidam dixerunt, quod non omnes, ſed aliqui, accipientes magis 
in (peciali nomina aKuum, quz non esprimunr aliquiJ, unde aRus, ad malitiam vel bonitatem 
determinetur, vel materjam vel finem vel circumitantiam, ficut comedere, coire, et hvjulmodi, 
Alia modo contingit hac ſecundum, quod aliquod particulare Ggnificatum deficit a ſuſcepti+ 
bilitate al1cvjus perfeRionis, ficut lapis 3 tuſcepribilitare viſus, & hoc modo aliqui aQus, qui dea 
Ciciunt. a ſuſceptibilictare bonizatis moxalis dicuntur indifferenter.lib, 2.ſcorendift. 40, queſt. 1, 
way 


wy 3 
betwixt things morally god and evill. - 

way of abſtration from them (as a generall nature. is abſtracted 
from it's differences, a ſubject from it's accidents;) or elſe by way 
of repugnancy unto them, becauſe it is uncapable of them; and thus 
a ſtone is of a middle nature betwixt that which ſeeth, and is 
blind; becauſe it is uncapable of both ſighe, and blindneſſe. Now 
it is this latter way, that a thing is ſaid to be a medium by the ab- 
negation of each extreame, as is evident by the inſtances uſually 
brought for the exemplificarion hereof; For they are of ſuch things 
as are uncapable of, and repugnant unto both extreames. And 
the molt indifferent aftions , that proceed from deliberate reaſon, 
are capable of becoming either good, or evill, by circumſtances, 
and carry no repugnancy thereunto: ſo much is confeſſed by Di- 
declave himſelfe in the- place. above mentioned. Tertium quod 
conſtituit hnjus medii formale eſt nou repugnantia ad utrunque extre- 
mum. Attus homicidii in bove cornu-peta nullam habet conformita- 
tem,aut diſſormitatem ad rettam rationem,non tamen aicitur attus in- 
differens, quia bi eft repugnantia ad utrunque extremum,nam bes eſt 
animal irrati:nale. Ad:aphora vgitur ſunt dubiaindiſtinfia, & U- 
T ROQUE Vergentia, ſed non mag vergentia 1 unum quam alterum 
extromum. 

Ochers therefore conclude, that indifferent ations are a medi- 
um,or middle berwixt good,and bad,in a way of participation; and 
that either potentiall,or aftual. | 

1. Potentiall, There is inthem a non-repugnancy unto either 
of the extreames, unto morall goodneſſe or badnefſe, fo that they 
may be either good,or bad by circumſtances. 

2. Afnall, and this agreeth onely to ſuch indifferent aRts, as 
become good by circumſtances, for they being but imperfeRly 
Sood,are in part good, and in part evi!l, and ſo partake actually of 
buth extreames. By this you may ſee, though indifferent ations, 
which proceed from deliberate reaſon may in ſome ſenſe be ſaid 
to be a medium of participation betwixt that which is morally 
g00d, or evill, yet they are not ſaid to be a middle of participati- 
on in ſuch a ſtri# ſexſe , as lukewarmneſle is betwixt cold, and 
heat; for that alwaies partaketh actually of both extreames(cold, 
and heat,) whereas indifferent ations doe not alwaies actually 
partake of the two extreames, (morall goodneſle or badneſle, ) 
but onely when they are good; for many of them may be, and 

-” £00 
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VPhether all indifferent ations be 2qually indifferent, 5 
roo often are by circumſtances zorally and altogether evill, and 
in 10 reſpet good. Ameſins qualities the matter, and affirmeth 
that as it is not medizm mere abnegati:ms, 10 it is medium al.- 
cujus participations, a middle not of meere abnegation, but of 
ſome participation. Abſolutely, and ſimply , in ſirianeſfe of 
ſpeech,it is neither meainm negati:nx, nor participaticuts: 1.Not 
negati-n#s ; becauſe it hath no repugnancy unto ir's extreames : 
2. Not participation, becauſe it doth not a/vaies attually partake 
of both extreames, Bur yet, /:candxm quid, after a fort, and in 
ſome reſpeR, it may be reduced unto both medinm abregations, 
and participation :; It reſembleth medium abnegaticnss, ; 
a ſuch ir is neither of rhe extreames ; and it reſembleth medinn: 

 participationas, becauſe ſnmerimes it attzaily participates of both 
extreames: And thus you ſee how theſe different opinions may 
be reconciled, Burt yet (becauſe 4 zominatio fir 4 pottori )we ſhall 
rather reduce it unto medirm participationrs, becauſe unto that it 
bach the greateſt reſemblance. | 

A ſecond queſtion is, Whether all indifferent ations be equal- 

ly indifferent?no more bending unto evill, then unto g00d? Di- 
declave holds the affirmative, Nec ſolum (faith he) requiritar ne- 
gatio conformitatis, ſeu difformutatis ad legem cen reftam rationem, 
led etiam majoris propenſionts in unam quam in aliam partem. And 
againe afterwards: Aaiaphora non ſunt mags vergentia in unun 
nam alterum extremam. The incomparably Learned Dr Sander- 
fo is of a contrary opinion,that ſome things are »nequally indiffe- 
rent, [ndifferentia ad unum (as he is pleaſed to call them) I ſhall 
tranſcribe lis words, and with all due reverence of his perſon 
briefely examine them. 
Dr S$anacrſor on Rom: 3.8. pag. 58. 59. | 
Things unequally indifferent are (uch, as though they be neither 
univerſally good, not abſulately evill, yet even barely conſidered, ſway 
more, or leſſe rather the one way, then the other: And that either unto 
00d, or unto evill. .. Of the former ſort are ſuch outward attions, as 
Geng in morall precepts indefinitely commanded, are yet ſometimes 
fufully and ill done: 45, giving an almes, hearing a ſermen, reproc- 
ving an offenderz and the like , which are in themſelves good , and ſo 
ro be accounted, rather then vill; though ſome unhappy Circumſtance 
or other may make them ill. Of the latter ſort are ſuch outward 
N C all $0S 
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Whether all indifferent ations 


aTwns, 44 being in morall precepts indefinitely prohibited, are yet in 
ſome caſes lawfull, and may b: well dune: as, ſwearing an oath, tra- 

telling on the Sabbath day, playing for money, and the like: which are 
in themſelves rather cvill, then good, becauſe they are ever cvill, unl(ſſe 
all circumſtances concurre to make them good. Now of th:ſe ations, 
though the former ſort carry the face of good, the latter of evill; yet in 
very truth both ſcrts are indifferent. Underſtand me aright : I do 
not meane indifferent , indifferentia_contradictionis, ſxch as may be 
endifferently ether done, or n:t done ;, but indifferent onely indifferen- 
ria contrarietatis, ſuch as (ſuppoſe the doing) may be indifferently 
either good,or evill; becauſe ſo they may be done,as to be good,and [9 
they may be done alſo, as to be vill, but y.t with this difference, that 
thoſe former, though indifferent, and in ſome caſes evill , are yet of 
themſelves notably and eminently inclined unto g0:d rather then evil, 

and theſe latter proportionably unto evill, rath:r then good. 

For anſwere : The firſt ſort of actions, fuch as being in morall 
precepts indefinitely commanded, are yet ſometimes {1nſully and 
1!l done, (as, giving an almes, hearing a ſermon,reproving an of- 
fender,and the like, )are not in the language of the Schooimen, in- 
different ations: This I ſhall make good by an argument out 
of Szarez ( brought by him unto another purpoſe; ) He diſputing 
againſt ſome , that held all humane actions to be indifferent , 
proves the contrary; Firſt in inward, then in outward ations: and 
his argument concerning outward actions ſtands thus. Ifex- 
rernall as be conſidered according to an objective goudneſle, 
or illneſſe , this cannot be true, becauſe there are many actions in 
their own nature objectively evill, and prohibited, and there are 
other alſo objetively good, and honeſt, becauſe this goodneſe, 
andllneſſe is not taken by extrinſick Denomination, from the 
inwarda&, but from it's intrinſecall agreement with, or repug- 
nancy unto right reaſon. Thoſe ations which have a material, 
#nd objeftive goodneſle, are not indifferent aCtions in the language 
of the Schooles. But the actions, that the Doctor ſpeaks of, bave 
an objeRtive, and materiall goodnefſſe, becauſe they are comman- 
ded, and therefore they are not indifferent. But,ſfaich the Doctor, 
they are indifferent at leaſt indifferentiaContrarietatzs,*ſuchas(ſup- 
*poſe the doing)may be indifferently either good or evil: becauſe 
*{o they may be done,as to be good,and fo thy emay be done alſo, 
*as to be evill, | EL - 1» os 
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be equally indifferent. 
For anſwer: By this account all outward ordinances of God, 
all externall acts of worſhip , and indeed all outward good works 
whatſoever ſhould be actions indifferent , becauſe they may be 
done well,orill: But to ſay chat all theſe are indifferent would 
be very {trange language: for although they may have evill caſt 
upon them externally by the agent, yet this is no hinderance but 
that they may be in themſelves objeftzvely and marcrially good, as 
being matter of precept. 

Bur perhaps there may be ſome myſtery in this clauſe, indefi- 
nitely commanded: They are commanded, but not to be perfor- 
med alwaies, but only /:co, & tempore debitzs, according to the 
known rule, Afirmativa precepra obligant ſemper, non ad fem- 

Or. : : 

For auſwer: This will nothing alter the caſe; for hereby it will 
follow, that the matter of all affirmative precepts ſhould be in- 
different, And whoſoever ſhall ſay ſo takes indifferencyina 
different notion from the uſuall acception thereof by both Papiſts, 
and Proteſtants; who jointly make it to be a middle thing be- 
ewixt that morall goodneſſe,and badneſfe,which is called objefive 
or materiall. 
| As for the ſecond ſort of Actions, I readily confeſſe that in ſome 
ſenſe they may be ſaid to be unequally indifferent , inclining and 
iwaying more to evill, then ro good. To cleare which ] ſhall 
aſtinguiſh of a twofold conſideration of ſuch ations: They may 
be conſidered meerly in regard «f their objett, or elſe allo 1n regard 
of the circumſtances, which uſually are annexed with them: In re- 
gard of their object they are equally indifferent; But yet in regard 
of Circamſtances may be ſaid to be more notably and eminently 
tachned unto evill then-unto good ;. becauſe the circumſtances, 
which generally, and commonly are connexed withthem, are 
evil. | 
But as for the reaſon, which the Doctor bringeth to prove 
them to be unequally indifferent, rather evill, then good, is ro me 
very unfatisfying. His words are, which are in themſelves rather 
evill, then g00d, becauſe they are ever evill, unlcſſe all circumſtances 
concurre t0 mak: them good. mo | 

The ground of my exception againſt this reaſon 1s; becauſe as 
much may be faid of all outward good works, religious _ and 
C2 ErVICEsS 
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Indeliberate a&ions of man 


ſervices whatſoever: They are all ever evill, unleſſe all circum- 
ſtances concurre to make them good, according to that of Dvo- 
ny/ius, Bonum fit ex cauſa integra : malum ex quovu defetiu. 1 
tha conclude my anſwer unto this ſecond ®zere, with rehear- 
fall of Dr Ames his propoſall, and deciſion of ir. An attiones in- 
eifferentes nihil inter ſe differant, ſed eque omnes a bono, C mals 
d:/tent ? 
| Reſp. In ſua intriaſeca uatura mhil omnino differnt, ſed tamen 
quedam ſunt, que ut plurimum habent circumſtantias malas annexas, 
atque adeo dicuntur vergere in malum, aut in malam ſonare, ut ac- 
enſatorts ant carnificss munire fun;i.quedam etiam,qua ut plurimum 
habent circamſtantias bonas annexas, atque adeo dicuntur vergere 1s 
bonum aut in bonum ſonare, ut Colire agres, diligentiam in ſt1:dits ad- 
hibere,Cc. | 

In their own intrinſecall nature they differ nothing at all: but 
yet there are ſome which for the moſt part have evill circum- 
Kances annexed to them, and fo bend more toward evill, and 
have an evill name: as to do the worke of an accuſer, the office 
of an hangman, &c. ſome there be alſo which for the moſt part 
have good circumitances, and fo bend toward good, and have a 
good name , astoti}{the ground, to follow our ſtudy diligently 
&C. | 

Having premiſed theſe things, I ſhall in the next place, proceed 
to lay downe ſome concluſions concerning the indifferency of the 
actions of man. and they ſhall be three. 

1. Concluficy. The Indeliberate actions of man which pro- 
ceed from the diſpoſition of naturall qualities, or onely from the 
Imagination, as to rub the beard, or hands, to ſcratch the head, 
to move the head,feet,or a ſtaffe(The mind being nor intent upon 
them,) may be, and are indifferent, »ot oacly iz: the generall, but in 
their individuals, and fingulars: The reaſon which (b) Aquinas 
giveth tor this is very folid; Becauſe ſuch actions to ſpeake pro- 
perly are not morall, and humane, for they do not proceed from 
the {oule as reaſonable: Thoſe ations, whichare not morall,or of 
morall conſideration, are uncapable of moral} goodneſſe or bad- 
neſſe: for morail goodneſſe, or badneſle implieth a moral beeing: 
But now thoſe ations which proceed from the diſpoſition of na- 
turall qualities, or from the force of the Imagination onely are 

; not 


Indifferent in their Indi viduals; 
not morall , are not of morall conſideration, they are extra genus 
moris : And the reaſon is becauſe actions bave their morality tiom 
this, that they are ſome way or other immediately, or mediately 
derived from reaſon. | 

Againſt this reaſon of Aquinas, (c) D#rand propounds this 
following objection: that if the acts of the imagination be unca- $4 contrs boe 
pable of-a morall being,and ſo not of a morall conſideration, that inſtatur,quia u- 
then they are uncapable of ſinne: for every {nfull action is a mo- di invenitor 
rall ation : But now they are not uncapable of ſinne : for it is _ — 
moſt evident, that ix ſenfuatirare poteſt iſe peccatam, that ſin may nts yp = 
be in the indeliberate aRs ofthe ſenſitive appetite, and in the a yenicur genus 
of the imagination; and the reaſonis, becauſe the ſenſuall powers moris, led do» 
or faculties are ſaid to belong or appertaine unto reaſon, though 7iviam ratio= 
not eſſentialiter , yet participative, as being under the condu& and 35 Y* voluntas 

, - ; tis iInvenitur 
Suidance of right reaſon, obliged to hearken unto it's voyce, and ,Qn folum in 
to obey all it's juit Commands, and dictates. aQibus qui ſe- 

The anſwere here-unto in the ſame Author is,that the 7de/3be- quuntur ratio» 
rate aQs of the ſenſitive powers,and faculties are of two ſorts. nem prphenann 

I. Some have for their matter, ſinne, and ſuch are morall : for ant 
they are voluntary, though not dire#1y,as being produced or com- ja quantum z 
manded by the will, yet idirett1y, as being that, which the will ratione prave- 
is able, and obliged co hinder : and therefore reaſon ought to be iti potuerunt, 
watchſull to prevent the riſing of them. = - dium fuir, 

; ot 354 upra, diſt. 24, 
| But now there are ſome. indeliberate acts of the ſenſitive facvl- q. ;. Calicquia. 
ties, which have not for their obieRs the marter of Snne , ſuch in ſenſualirate. 
as.are above inſtanced in, and ofthem we may ſay indefinitely, nvllum poſſer 
and 1n the gererall,that they are not moral! , becaule they are not jos Ing 
voluntary , either direttly, or indireftly ; Reaſon is not bound to Genes 3 folk 
LR. £12 4. L&7,e; | . Imaginatione 
pentigent ad genus. moris ,, quiz ſubſunr impecio rationis, in quantum 3b ea poſlunt preve- 
niri ec hc per conſequers ſunt ſuſceptivi bopitatis, & malitiz moralis, cvjus oppoſitum afſu- 
mebatur pro fundamento, | 

Er ad hoc poteſt dici, quod aliqui aRus procedentes ab imaginatione, er pizvenientes deli- 
berationem rationis ſunt tales, circa quos ratio deber. effe pervigi), ne inſurgant , er tales ſunc 
agus appeticus ſenſitivi circa wateriam peccati &c., & reipeRu ralium,3@uum quantum:cunque 
deliberationem preveniant, poteſt ce negligens ratio in reprimendo, *& peccare &c, Er de 
his pracedi: ratio, (cilicet quod ſuncaliquo.modoin genere moris , rec ſunt indiflcrentes, Alii 
auteny [unr,cftc2 quos ratio nullo modo teherur effe pervigil; nifi in caſu ratione alicujus ad* 
junRi,quia objefta talium lecundum fe non ſunt materia alicujus peccati &E.vt levare ſeſlucam, 
vel fricare barbam-Ec tales actus ur ſic pervenientes, quos non renetur przvenire ratio, nifi in 
caſu ſunt pure extra genus woris, & indifferentes ad boguw, & malum,de quibus intelligenda 
ci prxdiQa opinio, Fl < keepe 
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and repreſſe ' them, nj in caſs, rations alicuus adinuntts , as 
Darand limits-it. As when they are a hinderance to Duties, or 
againſt that decency which is required in the worſhip, and ſer- 
vice of God; As for example if a man ſhould be rubbing of his 
beard, ſcratching of his head , moving of his feete, or any other 
part of his body in anundecent way in the a& of receiving the 
elements in the Lords ſupper : That which 1 have faid torching 
rhis Concluſion is for the '{ubſtance of it in Ames de Con(cienti, 
lib. 3. cap. 18. His words1I ſhall tranſcribe. Aficnes quedam ita 
ſant hominis , at non ſint proprie bamane , ills ſeilicet, que proce- 
dunt ab imarinatione nuda, CF non aratune deliberata , ut fricare 
WARKS, Aut barham, ſcalpere caput, levare feſtucam, &c. dum alind 
aliquid cogitamus . Hujuſmods - attiones non ſunt- moraliter bone 
aut mals : quia nou ſunt in genere morss conſtitute, dum omn conſi= 
lio deſtiruuntur. Duamwvisenim iſtis etiam peſſit quis peccare , ut fi 
rempore- precum vagari ſineret 1maginationem ſuam , et huinſmod; 
n1ugts. indulgere ,* ip[e tamen aftiones per fe neque 'male ſunt , neque 
bone. Subijciuntur quidem iſtinſmods motus imperro drbitris hrmani; 
ſedita'ſubijciantur, ut poſſint exerceri - nullo rations alttn pracunte: 
neque viterins illas ratione prevenire tenemur, quam ut officics non ob= 
fnt. Sicut in oculorum palpcbrts muvendis moderands poteſtatem habet 
ratio, et voluntas : ſed non eff: opere pretium ubſervare quoties conni- 
Vemus;fs mode! caveatny, ne preter detorntm, ant officium aliquid in 
its admittatur. 7-400 CN 1 IC 
' 7. There be ſome aQions,which though they be aRions of man, 
yet they are not humane ations, ſuch are thoſe which proceed 
trom imagination only, and not from deliberate reaſon,'as the 
rubbings of mens hands, to ſcratch the head or beard, to take up 
a firaw, &c. while we are thinking 'of ſomething elle: theſe 
ations are not morally good or evill, they want that which is re - 
quired to make them ſo, namely counſell and deiiberation : for 
although a man may ſin by thoſe ations, as it in time of prayer he 
ſuffer his imagination to wander, and do give way to ſuch toyings 
' as thoſe. Yet theſe ations: conſidered in themſelves are neither 
go00d norevill. It is true theſe motions are ſubjeR ts. the Com- 
mand of mans will , but-yet they are ſo ſubjeR, that they may be 
exerciſed without any precedent a& of reaſon ; neither are we 
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keepe any watchover them, nor is the will bound toreſtraine, 


mdifferent in their individuals. 

bound any farther by reaſon to prevent them, but only ſo far 
that they hinder not the duties we are about. So tor moving of 
the eye-lids, reaſon and the will haye power to moderate them, 
but it is not worth the while to take notice how often we winke, 
if ſo be we take heed, that in ſuch things nothing be done, which 
is undecent, or againit our duty. 

A. ſecond Concluſion:There be divers deliberate actions, that 
proceed from deliberate reaſon , whichif they be conſidered #5 
atu fignato , in the generall, ſecundum ſpeciem , according to their 
ſort, or Kind, as abſtracted from all fingularizing circumſtances. 
are indifferent, neither morally good, nor evill: This I ſhall con- 
firme by ſcripture, and by reaſon. | 

I. By ſcripture: And here we have a moſt ſignal] place. 1. C:7.6. 
12. All things are lawfull unto me. Here all things are to be ta- 
ken not abſo/utely,but limitedly, for all indifferent things: for as for 
things Commanded,they are not onely lawfull, but alſo neceſſary, 
and therefore muſt be done /:co & rempors debits: , And as for 
things prohubited, they are unlawfull and finfull. The words then 
are an undeniable proofe of the indifferency of ſome actions, 
and withall an explication of ſuch indifferency: Indifferent ations 
are meerly lawfull, neither neceſſary, nor unlawſull, They may 
lawfully be done, and Jawfully be abſtained from. Jn this text 
then we have the extext of our Chriſtian liberty aſſerted, and li- 
mited. © ; ; | | 

I. We have the extent of it unto all indifferent things afſer- 
ted; And the Apoſtle contents not himſelfe to affirme it once, but 
doubleth the affirmation: The reaſon of which may be, becauſe 
he thought it an important point, or becauſe he would put it out 
of all doubt, and controverſy. 

2. We havealſo a :wofo/d limitation, or reſtraint put upon the 
uſe or exerciſing of our Chriſtian liberty as touching things indit- 
ferent; But all things are not expedient; But I will not be brought 
der the power of any. | 

Many think,that Pa#/ ſpeaks theſe words per mimeſia', a figure 
called imitation; that he ſpeakes not in his own perſon, bur re- 
hearſeth the words of the Corinthians: fo that here is, firſt Corin- 
thiorum 20v0e4, the objection of the Corinthians, AU things 
evieuſull fir an Reoatly, pe crop CEP 
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Divers Aftions Confidered 
But all things are not expedient: But Iwill not be brought nader the 
power of any. But whether the Apoſtle uttered his own words, 
or the Corinthians is not materiall: becauſe, ſuppoſe they be the 
words of the Corinthians, he grants them with due limitations : 
The ſentence of Pazl, faith e-£gidins Hunnine, confiſt's of a cox 
cefſron,and correflion. | 

1. A Conceſſion of rhe lawfuineſle of all indifferent things, 4A 
things are lawfull fer me. 

2. A Ceorrettion or reſtriction of this large grant: wherein he 
ſheweth: that though all indifferent things be in their generall 
nature Jawſull, yer they are in ſome caſes to be abitained from, 
when they are expedient; when they exthrall us unto either per- 
ſons or things: But all things are wot expedicnt : But Twill not be 
brought under the power of any. 

A grear difference there 1s amongſt expoſicors about the cohe- 
rence of theſe words: Some chinke, that the' Apoſtle makes way 
for that Argument which he handles at large chap: 9. All things 
are lawfull tor me; therefore to receive a ſalary for preaching 
of the Goſpell is lawiull: But I will not make uſe of this my 
liberty: Becauſe ic will not be expedient unto the promoting of 
the Goſpell among(t you, but an hinderance rather: And becauſe 
I will retaine my tull liberty of reproving you , which 1 ſhall in 
great part loſe,if I ſhould receive my whole livelyhood from you: 
AS it fares with the falſe prophets among you , that are no better 
then Trencher chaplaines, that dare not touch your ſores,medle 
with either your ſinnes, or errours, for feare that hereupon you 
ſhould ſhorten your benevolence: will nut be brought under the 
- power of auy. But the coherence is too farre ferchr, and we may 
fay the ſame of others, who would make theſe words to cohere 
with chap. 8.0. 9. : 

Others with more probability derive the connexion of the 
words onely from the preſent chapter: and they are again ſubdi- 
viced:ſome ferch it from the words foregoing: - Others from the 
words following. | 

I. From the words foregoing. The Apoſtles diſcourſe about 
going to law with Brethren ws the unjuſt, and unbelievers : 
The Corinthians might be ready to obje& in behalfe of this their 
practiſe,. that it was a thing in it's pwn nature indifferent, nor 

| prohibited 


in the generall are indiffe rent, 12 


prohibited by the word of God, and therefore lawfull , for all 
things are lawfull, that is all indifferent things. True, ſaith the 
Apoſtle, bur. I. all things are not expedient: And in particu- 
lar for Chriſtians to ſue Chriitians before Paganiſh Tribunals is 
ſo far from being expedient, as that it is an impediment ##to Chri- 
ſtians own gloritying of God in his immediate worſhip andſervice, 
as alſounto their quiet, peaceable, and comfortable commurion 
with Brethren. " 
2. Iwill net be brought wnder the power of any, either perſons, . or 
things. And 1f you goe in this manner to law with your Bre- 
chrer-you will put your ſelves ungier the power of many both per- 
ſens,and things. 
x. Perſcns:Perhaps you will he at the mercy of an unjuſt judg: 
a falſe witneſſe may undoe you, A corrupt lawyer betray you; 
your own witneſles will command your table, and purſe, though 
tor atreſting the crruth, And though your Advocates be never 
fo fairhfull , y_ mult give them your moſt diligent attendance, 
As the proverb is, you mult not only pay,bxt pray them too. 
2. Thins: The many matters, the things ot the world, whicHt 
you ſue for, will have you ſo farre under their power, as that 
they will be a great hinderance to your free, and full ſervice of 
God, for if they doe not wholly withdraw you from it, they will 
wonderfully diſtract you in it, Becauſe law ſuits will rake up the 
greateſt part of your time , and the beſt of your thoughts. (4) (4) Quidem 
Adde unto this, that for Chriltians, eſpecially in thoſe primi- _- 294; 
rive times , to purſue their Brethren unto the judgment-ſears of jj; 04. = 
heathens, in matters capable of an amicable compromiſe by the porehtare, $4 
mediation of Brethren,was a plaine evidence, that they were under Non patiar me 
the power of the world.and the things thereof, for who-but a muck- Proprer res pe- 
worme, a-vaſſall to his wealth, would 'doe&tbing ſo much unto ({99r95Þ 5c 
the diſcredit of the Goſpell, and reproach of Chriſtianity, elpe-jyr _—_ _ 
cially ſeeing they might with greater probability expe& juſtice earum poreſta- 
from the umpirage of ſaints, then the ſentences of profeſſed un- * 5+ 0 og 
; 8 OW Þb 2114 :8) ef 55:26 rants 
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Divers deliberate aftons confidered 


Others in the next place look for the cohafjon of theſe words for- 
wards,upon theApoſtles enſuing diſcourſ,touching fornication:not 
only the Corinthians, but the Gentiles in generall held {imple for- 
nicatio to be a thing indifferent. The old man in theComedian, ſpake 
the ſenſe of the generality of them:Crede mihi ncn ft ſlagitinm ado- 
leſcentulum ſcortari. And you will the leſs wonder art this, ii yuuco- 
{ider,that Darand,a Popiſh Schoolman, held it to be unlawtull,not 
by the law of nature, but only by the poſitive law of God: 90d 
autem dicunt quidam, quod ſimplex fornicati: eſt peccatum mortals 
de ſe,excluſa omni lege poſutiva,arving & humana, nen bene intelligo, 
lib.4.diſt.3 3.queſt.2. And upon the Conſideration of this apini- 
on of the Gentiles touching the indifferency of fornication it was, 
(think interpreters, )that fornication is Acts. 15. by the firſt Coun- 
cil ranged amonglt indifferent things, bloud, and things. ſtran- 
Sled; The uſe of which was forbidden onely for a time. Unto 
this erroneous ſuppoſition the Apoiile anſwereth per /:mirationem, 
+ per inficiationew: He limits the generall rule touching things 
indifferent,and then he denierch the inſtance in queſtion ; And this 
this denyall he ://yffrateth,and confirmeth from verſ. 13. unto the end 
of the chapter. Unto this his deniall he premiſeth limications of 
the generall rule, A/ indifferent things are lawfull: He puts a 
double reſtraint upon it. The firſt, But all things are not expedient, 
er profitable: Many indifferent things ſometimes prove an impes 
diment unto our Chriſtian race, and then they are to be forborne. 
A ſecond reſtraint is un theſe words: But 1 will net be brought 
#2der the prwer of any: My affeRion unto indifferent things ſhall 
be ſo temperate, as that it ſhall be in my power to forbeare 
shem upon reaſonable and important Conſiderations. "There 
ſhould be an indiffetencie in our deſires towards things indiffe- 
rent, ſo that they ſhould not have the command of us; but we 
ſhould be able to uſe, or not to ule them, as the concurrence of 
particular circumſtances gurde us. 2 
To give yet further light unto theſe words, I ſhall briefly con- 
Iider their coherence as they lie in 1 Cor. 10.23. with little vari- 
ation. The Apoſtle there ſtates a caſe of Conſcience touching 
the eating of Idolothytes, things offered. unto Idoles. Fir/f, he ” 
reſolves, that to eat them publiquely in the temple of Idoles, at 
the idolatrous freaks of theſe Idoles,was to have commynion in =o 
| worſhip 


in the general are indifferent, ig 


worſhip of theſe idols to have fellowſhip with Divels; tobe 
partakers of the table of Divels: - He that did thus eat them, did 
eat them conſidered formally, as ſacrificed and conſecrated to i- 
doles; He did eat them in the honour of the idols, unto which 
they were offered; He did racirly acknowledg their Deiry, ard 
interpretatively approve of the Idolatrous worſhip and ſervice of 
them; But now the Apoſile allowerh a private uſe of things 
offered to idols, If they were not' caren under a religious notion, 
but conſidered onely and materially as meat, matter of food, and 
as the good creatures ofGod. Twocaſes he inftanceth in,wherein 
they might be thus eaten; Firſf, they might buy chem in the /*)Omniami- 
ſhambles,and eat them in their own houſes, verſ.25. And ſecondly , bi licenr, oms 
they might eat them ar the tables of their unbelieving neighbours, M7 gen _ 
that inviced them: This latter part of the Determination of the I 4 ng 
queſtion he confirmes, and limiteth, by putting in an exception in idolothyta, non 
the caſe df ſcanda)l: And unto allthis he prefixeth the extenſion quahi ſacra, aur 
of our Chriſtian liberty, unto all indifferent things in the generall, 936 idolothy. 
togerher with two reſtri&tions,that we are to put upon it in the «ſe o _ 
and exerciſe: Even indifferent things are to be forborne, when þ,y. 
they are not profirable, and conducing unto the'ends, which a Ubi nota, Has 
Chriſtian ſhould propound: when they are deſtructive and ſcanda- Reous egir 
lous unto our Brechren: (*) All things are lawfull for me , but all 4 aulus de ide 
things are not expedi. nt: All things are lawfull for but all things othytis, qua 
gs Are not exp $ full for me, £F talibvs, ficque 
edific not. | vetuit ea come« 
Uato theſe two places(1C-r.6.12.1Cor.10.23.) I ſhall adde one dere.Unde v, 
more(1Cor.8.8.) But meat Comm:nd:th us nit to God * for neither, '4Fogitezaity 
if we eat arewe the better; neither if we eat n't,ar? we the wor ſe: — me 
"RY . - ch 3: 
Meat (that is) rhe uſe and eating of meat (a%/traily conſidered, ye Gris menſz, 
and in the generall) commendeth us not to Gad:. tor «A kingdome. & calicis dz» 
of God is. not meat and drink: for n:ither if we eat are we the better, Maniorum pare 
2194, 2 a, have we the More, (that is) the more yertue in our tic ipes,vt explis 
: ; cat V,20,puta, 
ſelves,the more grace and favour with God: MNeither if we eat mt, cmedendo cs 
bos idolis obla- 
tos, eo modo & iis circumRantiis, quibus cenſeamini eos,quak ſacros, ſeu quaki idolotbytum in 
h':norem idoli ve!le comedere: hac vero verlu tranſit ad iecuncum caium, ſcilicet, quo idolo- 
- thytum non fi rn4liter qua idolcthyramyſed materialiter,qua cibus vel caroeft, comeditur, & 
de hoc aitz emnia mihi {icent, ſed non omoia «xycdlunt,quia, ut ſequiturgzon omnia xdificant. 
quaſi dicat, Miterialicec licet veſci idolothyto per le, per accidens ramen.non licer, G ſequatur 
ſcaadalun,patet 6 v,27,28,3 a Mp in loc, 
| | 2 are 


Divers deliberate aAions confidered 
are we the worſe 6x25vusvn bave we the leſſe, the leNle vertue in our 
ſelves,rhe lefle acceptation wich God: Eating then ofany ſort or 
Lind of meat (conſedered, as abſtratted from all ſingularizing circum - 
ftances) isa thing indifferent that hath neither vercue, nor vice in 
it, neither pleaſeth nor diſpleaſeth God : And what the Apoſtle 
ſpeaketh ot eating of meat, is applyable by way of anal.gy and 
Proportion unto a world of things of the like nature, as ſhall be 
manifeſted by the reaſons for the Concluſion, unto which in the 
next place I haſten. 

The _— generally thus argue : The nature of things 
indifferent (as the Learned Hocker determineth ) is neither to be 
commanded nor forbidden, but left free and arbitrary: Bur now 
there are divers humane and. voluntary actions, that are in the 
Senerall neither commanded,nor forbidden (as to eat,drivk,goe a 
journey, walke into the field: Therefore there are diverſe hu- 
mane and voluntary actions, that are in the generall, and for the 
Kind incifferent. This argument the Vapilts diſlike becauſe they 
think,that there are mazters of Connſel, which containe the high- 
elt degree of morall goodnefle, and perfection : And yet thinke 
Cf) Ubi autem they are uncommanded , and no man will fay that they are for- 
ratio non deb: bidden. The Argument of rhe Schoolmen therefore generally 
effe magiz:e&2 runs thus: Actions, that are neither agreeable, nor diſagreeable . 
affirmandoqvi unto right reaſon are indifferent: But there are divers humane 
_—_— and voluntary actions, that inthejr generall nature, and conſide- 
debermagiscon 72010n carry, neither conformity , nor repugnancy unto right 
formari rationi eaſon: And therefore there are divers humane and voluntary 
afficmative actions, that are indifferent. This argument is thus managed by 


_ _—_— | (f) Durand: That act is neither good nor evill, butindifferent, 
reſt fic arguj. IlleaQus nec eſt bonus, nec eſt ma'us, circ2 quem ratio non poteſt eſſe magis 
rea inafirmando quam in negando, (ed levare feftucam,quantum eft preciſe ex ratione,quam 
| Torticur aQusex objeQo, eſt hujuſmodi, quia ratio neque affirmando quod levanga eſt, neque 
negando levandam effe magisreaeſt, ergo afus' de {e neque bonus eſt, neque malus, Major | 
paret, quia perſecutio & fuga aRus voluntatis quoad bonitatem vel malitiam correſpondent 
2Mi:mationi, & negationi rationis praicz quozd veritarem & falliratem, & ideo vbi eſt ratio 
que indifferens quoad veritacem, & fallitarem inaffirmando & negando, ibi eft aQus indifte- 
xens quoad malitiam, & bonitatem in proſequendo, & fogicndo, Minor probatur,quia re&itude 
rationis confiftic in conformitate ad aliquam legem naturalem vel divioam vel ex his derivatam, 
cirea autem tales aRus, ut levare feſtucamzve] buiuſmodi, nolla lex aliquid determinat, nec 
divina,nec naturalis} nec ex his derivata, ergo circa eos fic acceptos ratio non poteſt habere ali- 
quam reQitudinew, vel obliquitatem magis in afirmando quam in negando,& hxc fuir minor. 
Sequitur ergo conglyho, lib, 2.diſt. 40.9.1, © © 5 Concer- 
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in the general} are indifferent. 
Concerning which there is in the reaſon of man no more recti- 
rude, or irre&itude and obliquity in the affirmation, then in the 
regation in it's dictating either the practice, or in.its dictating the 
forbearance thereof, For the purſuit and eſchewall of the will 
are in regard of morall goodnefſe,or badneſle correſpondent unto 
the ditates of the praQticall underſtanding, and therefore where 
thereis an indifferencie in point of truth in the underſtandings 
dictates concerning the doing, or not doing ofa thing, there is an 
indifferency in regard of moral| goodnelfe or badneſſe in the 
wills imbracing, or eſchewing of that thing. If the underſtan- a) A 
anos Io oat Pe g) Sunt qui- 
ding erre not, whether it preſcribe the performance,or forbearance qe, c,..-1ores 
of an action, then the will ſinneth not, whether it performe or tor- a&us, quos 
beare it: But there are divers a&ts concerning which there is in dum przciſe 
the reaſon of man no more recitude, or irretitude and obliquity ©onfideramus, 
in the affirmation, then in the negation of them, in its dictating yr 
. a; , vel flu 
the practiſe, or in its dictating the forbearance of them: This þjeaum; nec 
he proverh becauſe the rectitude of reaſon conſiſts in conformity laudamus, nec 
unto ſome naturall law, or ſome divine law, or ſome law derived vicuperamus 
from theſe: But there are divers humane actions concerning © 19 _ | 
which,there occurreth no ſuch law,either forbidding, or comman- 70 ot att 
ding: and therefore there is no rectitude or obliquity in the rea- jngifterentes, 
ſons or underſtandings affirming or denying of them. It is indiffe- Loquimur e- _ 
xent, which way the underſtanding takes, whether it dictates the 2im in propos * 
. : . . 2 to debonitate, 
doing or not doing of them: and conſequently it is indifferent, g 4? 
whether the will willeth, or nilleth them.Rere by the way I cannot aj proprie, ur 
butrake notice, how Darand unawares croſſeth their doctrine of icilcer bonitas 
Evangelicall Counſels: for Szarez (ade leg. lib. cap.14.) will tel['n0n eſt qualis 
him,that Coxnſell & nct properly a Law: By this doctrine of Durand © Ive con. 
then in matters of Counſel| there ſhould be no retitude of reaſon, Rtione, & vo4 
becauſe no conformity unto any law: But this by the by. luntate homi» 


This argument is yer further improved by(g) Gregcry de F7len- nis;led congrue 
| þ Entia ej 
di, at habeat Jaudem ſecundim eſtimationem hominum; tanquam' aliquig , amore 
quadrert ip rationem hominis,etiam ut reRa eſt, & ut is habet libi a Deo propoſitam beatitudi. 
nem) ut vitimum finem, Quemadmodum etiam contra, malitiz moralis, cvj opponitur moratis 
boniras ,conhiſtic in repugnantia quadam erga rationew re&tam hominis, quz fecundum humae 
nam zſtimationem habear vituperium, canquam aliquid repugnans, & nocens howinj, vt is ha« 
| beat beatitudinem propofitam ſicurt uitimum finew omnium 2&ionum.Sic iraque loquendo pro 
prie de bonitate, vel malicia morali affirmamus.quoſdam efle a&us, qui ex obzeQo ſug rec boai, 
gee mali ſunt, ſed indifferences, Tom: 2. Com, Theol: qu, 13.punf;2, | y 
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128 Divers deliberate ations conſidered 
tia. The Morall goodneſſe { faith he) which we ſpeake of, is ſuch 
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a congruence unto reaſon, as carrieth praiſe with it according © 


-unt9 the uſuall eltimate of men, and appertaineth unto mans ever- 
jaſting happineſle , his chiefe, and ſoveraigne end, and anſwer- 
ably the morall ilnefſe or badneſſe of an action ſtands in ſuch a re- 
pugnancie unto right reaſon, as that according to the uſuall eſti- 
mation of men, it 1s worthy of diipraiſe, and is an impediment 
unto his attaining: his ſupreame end, the eternall, blifſe of his 
ſoule ; But now there are ſeverall humane ations that conſider- 
ed in themſelves have neither praiſe nor diſpraiſe, neither, preju- 
dice , nor advantage the ſalvation of our ſoules; are neither helps, 
nor lets unto the obtaining of our highelt end and happineſle, and 
therefore there are actions morally indifferent. 

Unto what hath been ſaid,] ſhall adde two arguments more out 
of a late Philoſopher . 1renexs, A Carmelite or white Frier (h) 
FM Firſt, upon actions morally good, or bad, we may lawfully paſſe 

* (b) Siomnis our Cenſures, that they are ſuch; But we ſhould paſſe raſh judg- 
on _ P * ment,if ve ſhould cenſure Divers a&ions of 'our Bretheren to be 
ex ſuo objecro, *ccerminately virtuous , or determinately vitious, moraly good 
ſeu (a4 ſpecic, Or bad: Let not him that eateth ot ger him which eateth. Rom. 14. 
licerer nobis 2. There are therefore ſome ations , which for their kind are 
Judicare de neither good, nor bad, bur indifferent. | 
je 1 Fe Secondly, Many aRts are evill, onely by the prohibition of ſome 
fon afferere, Poſitive law ; As unto the Jewes it was unlawiull to eate Swines 
quale haber ob- fl:/5, to wrare a garment of divers colours, as of woollen and linnen to- 
jeai, ficuri perher,' Dewt. 22.11. Theſe ations therefore, and many'the like, 
aus exob: were of themſelves,and in their owne nature,indifferent, and be- 
Jecto determi® (re unlawfull onely by the ceremoniall Jaw given unto the Jewes, 
natospronuntis **, ep LO. 
2musbonos,aut Which law being abrogated, ir is now a thing indifferent and law- 
malos determi- full for Chriſtians to eare {wines fleſh, or not to eate 1t, to weare 
matE; ſed non a garment of linſey-woollſey, or nor. 

s rw Unto theſe ſcriprures and reaſons I ſhall adde the teſtimony 
t Math: 7, Of Hierome, frequently quoted for: this purpoſe. Bonum , inquit, 


cujus ratio 
eſt apud patres, & TInterpretes quod plerique actus lint medi, ſcilicer de [e indifferentes, ut fant 
boni, aut mali: ergo, &c. 
Mu'ri actus ſunt oli preciſe ratione ptohibitionis, Y,G, portare arma de nocte; ergo ii 
{unt cx ſpecic ſui indiflerentes, Ehice cp; 3, Set: 2, F 
\ e 


in the general are indifferent. 19 
eſt ccntincntia,malum eſt Inxuria. Inter utrumque indifferens ambulare, , 
capitis, naribrts purgamenta projicere, [putts rh:umata jacere. Hoc nec 
benum, nec malum eſt: ſvve enim feceris, ſive non fecerss, nec juſtitiam 
habebss, nec. injuſtitiam. Ariſtotle, and Sextus Empyricus give in 
their verdi& for the cruch of this aſſertion, whoſe ſayings the rea- 
der way peruſe at large in Raynaudrs moral. diſciplin. diſtintt. 4. 
queſt. 1, Art. 3. num. 39. p43. 55O. 
There is but one Conſiderable cbje&/5:,,which I ſhall briefly pro- 
pound and anſwere.W hatſoever agreech unto the ſpecies, the ſort 
or kind of a thinge, agreeth unto all indiyiduais contained under 
it, And therefore it there be humane actions, thar be indifferent, 
ſecundum ſpecizm, according to their kind , the Individuals of 
ſuch actions are indifferent too, which will be oppoſed ina third 
Concluſion: That which doth agree unto a thing p.r ſe, the oppo- 
ſite thereof cannot agree unto it, either per /e, or p:r Accidens: And 
therefore if ſome actions are per ſe of ther: ſeives indifferent, it is 
impoſlible for the Individuals of fuch actions co be moraliy good, 
or ey1ll. (i) Di--ndum 
Unto this obiection.,Dxrand anſwereth, by diſtinguiſhing of a <# qu da@um 
twofold ſenſe of this expreſlion. An a is indifferent ſecundum 1nd # ren 
ſpeciem, according to it's kind. The firſt js, that indifferericy is of ene 
the ſpecifick nature of ſuch an aft. And this ſenſe, wiuch 1s the 9g,ref intelligi 
ſenſe ot the objection, is tale, tor then-,it wou'd be impoſiibee ior duplicirer, ſcili- 
any individuals of ſuch an a& nor to be indifferent: Bur now there ct ſecundum. 
is a ſecond ſenſe of the expreſſion,that the (pecifick nature of ſuch = gh. 
an aftion doth nt involve,or imply in it's noticy morall either govdneſſe , —_ y oy K 
3 Oc quod enin 
differens,poteft 
dupliciret ordinari ad copulam verbalem: uno ;enim modo poteſtpolponi,& ſic eſt ſenſus, qd 


. de ratione ſpecifici actus eſt, quod bit indifferens ec fi iſto medo aliquis aus ſecundum ſpeci. 


em efſer indiff:rens, non ſo)tm efjet impoſſibile dare ſub cali ſpecie a&tum individualem indiffe= 
rentem,immo impoffibile effer (ub cali {pecie dari aRtum, nifi tndifferentem, quia ea quz ſune de 
ratione ſpeciei conveniunt omni individuo ſub tali ſpecie, ſed fi nullus eft aus indifferens ſe= 
cundum ſpeciem ſuam; ſub quo ramen ſenju argumentum procedit. Alio modo poteſt negatio 
importata per hoc, quod eſt indifferens,przponi copulz verbali ſub hoc ſeniv, quod de ratione 
ſpecifics aRus non eft, quod lit indifterenter, vel determinate bonus vel malus, ſed tzmen u» 
erunque poteſt ipfi per aliud convenire, ficut homo ex ſua ipecie non haber quod fit derermi- 
nate albus, yel determinate niger: et tamen per aliud ei utrunque iſtorum convenir. Et hoc mo- 
da ſunt multi aQus qui ſunt iodifferentes ſecundum ſuam ſpeciem, nul lus ramen ſecundum ins 
dividuum, quia individuum multa includit quoad exjſtentiam ſuam quz ad rationem ſpecici non 


" Pertineng, Lib, 2. diff. 49. 9-1. 
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07 4Ineſſe,But is equally and indifferently abſtracted from both: And 
this ſenſe is true: It 1s not of the ſpecificke nature of many ations 
'- tobe determinately good , or determinately evill; though they 
' WMoriſarFthic, may be either by circumſtances. As for the confirmation which 1s 
Murs; Phyſic. added , *The anſwer unto it is uſually as followerh; A thing may 
be ſaid to agree unto another per ſe,eirher poſertively, or-negatively. 
1. Pofitively, when it is predicated in primo, or ſecrndo modo di- 
ecnd;-per ſe, when it is either an eſſentiall predicate, or proper 
paſſion: And thus it agreethunto man to be a ſenſitive creature, 
to be induced with the powers of underſtanding, willing, laughing, 
&c: And in this ſenſe indifferency doth not agree p:r ſe, unto any 
humane voluntary actions, for then it would agree unto them al- 
waies, and in all places, ſo that it would be utterly impoſſible for 
the individuals of fuch actions to be morally either good, or bad. ' 
2. Negativily,When a thing of it ſelfeis rot ſuch, although by 
accident it may be ſuch: And thus we may ſay ofa man,that per ſe. 
he is not white, he is not blacke, he is not tawny, he is r.ot of ar 
olive colour, or the like, becauſe each of theſe colouts conſidered 
ſeparately, are accid:ntall unto the nature of man, corſidered in 
the generall, and in it ſelfe : And yet the individuals of the nature 
of man may ſome of chem be white, ſome blacke, ſome tawny, 
ſome ofan olive colour, or the like: Even ſo we may ſay of divers 
voluntary rationall actions of man , that per ſe, ( conſidered, as 
develted from all circumſtances ) rhey are indifterent, morally 
neither good, nor bad : becauſe morall goodneſſe and badneſſe 
is accidentall unto the nature of ſuch actions conſidered in theny 
= ſelves.and yet the individualsof ſuch ations are all of them either 
. So0d, or evil,};sſhali be cleared by the next concluſion unto which 
before we proceed,let us make ſome application of this ſecond 
concluſion. ; 

Againſt this doctrine of Indifferency there are two failings, 
one in zhe defi, Another in the exceſſe: 

There are, Firſt, ſome, that faile in the defe, who know not the 
full extent of indifferency : and ſo either impoſe, as neceſſary, or 
condemne, as ſinfull, things that are in their owne nature indiffe- 
rent, Thus in the primitive Romiſh Church there were ſome new 
converts:who abſtained from ſwines fleſh, and other meats prohi- 
þited by the ceremoniall law, as unlawfull, The uſe of which yer 
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Objeftions againſt Indifferency & c.drnſwered, 211 
was indifferent and lawfullunder the Goſpell: 7know, and am per- 
ſwaded ( ſaith Paul,) by the Lord Feſwus, that there is nothing an- 
cleane of it ſelfe. Rom.14. 14. Thus alſo amongſt the Corinthians 
there were ſome weake Chriſtians, that branded for Communion, 

. and fellowſhip with Idolaters all eating of things offered unto 
idols, Though bought in the market,or eaten at private meetings; 
In both which yet Pax! pronounceth in generall there was noun- 
lawfulneſſe, 1. Cor. 10. 25, 27. Amongſt us there are divers per- 

; ſons, that are doubtleſſe well affe&ted in matters of Religion,and 

P yet are t00 rigid in cenſuring as ſinnes divers innocent and harm- 

Jeſſe recreations: This is an errour in,and conſequently a, blemiſh 

unto the underitanding: Paxl calls it a weakneſſe in the faith, 

Rom. 14. 1. that is an imperfeRion in point of knowleds, and 

that privative, or blameable: For the faith and conſcience of in- 
| different things 1s never indifferent, we are never to judg a thing 
indifferent, to be either ſinfull or neceſfary. Our Saviours com- 
mand, fohn 7.24. Judge righteous judgment may be. extended 

1 unto things and aCtions :as well as perſons : . Therefore as we 

are not to call good, evill,or evill, 600d; ſo neither are we to call 
| things indifferent, either evill, or neceſſary. This is injuriouſly 

to {traiten the grand Charter of our Chriſtian liberty, and pre- 

ſamptuouſly ro make the narrow way to. heaven narrower then 

ever God made it. Beſides, it openeth a gappe unto many miſ- 

chiefes, it filleth the Church of God with needlefſe, and endleſfe 
diſputes, it perplexech the minds of many conſcientious people | 
with unneceſſary and unprofitably ſcruples;it cauſeth many bitter EF 
© |y and uncharitable cenſures, and occaſioneth many dangers : . In 
I the believing Jewes that livedin the Church of Rome, in Pax/s 
time, there was but a little miſtake touching things indifferent, 
meats and daies; but how pernicious was the ſequele hereof ? 

Hereupon the ſtrong deſpiſed the weake, and the weak judged the 

ſtrong, Row.14. And this wasa great difturbance unto the peace 

\ of the Ehurch, and a great hinderance unto the comfortable com- 


munion of the Saints. . | 
2. Againſtthis doftrine of indifferency there are ſome, ſecona- 
ly,that faile in the exceſſe, who make things neceſſary or finfull, to 
e but indifferent. There be ſome, that hold obſervation of the 
Lords day, preaching of the word, in diſtintion tron meer _= 
| I -:" ay 


An Exhortation to Thankfulneſſe, & c. 

ding of it to be no ordinances of God , but things meerly indiffe- 
rent; Eraſtians affirme,that Church Government,and Eccleſia(ti- 
call cenſures are onely matters of indifferency: The Heathens 
in the Apoſtles times generally ranked fornication amongſt rhings 
indifſerent : The like eſtimate ſome of the Corinthians had of 
eating things offered to Idols, in the midlſt of an Idols remple, 
at a religious feaſt of that Idol, which wasa palpable communica- 
ting with Devi, and therefore a fact in it's own nature unlaw- 
full: And ſome Travailers, that profeſſe themſelves Proteſtants, 
bave as large and looſe Conſciences, as theſe Corinthians had, 
for they have the ſame opinion of being preſent at an idolatrous 
maſſe, and bowing to popiſh Idols. Dr Peter Heylin (as him- 
felfe informeth us) made no ſcruple of kifling a Crucifix, when 
it was deſired of him, to diſcriminate him from a Hugenot : No 
{eſſe looſe were the Principles of the Aazaphoriſts, and Flaccians in 
Charles the 5ch his time, who preſſed the /nrerim, which gave 
allowance to divers errours , and. ſuperſtitions of the Church of 
Rome,as matters that were indifferent : Our Prelatiſts ever and 
anon in thecontroverly of Symbolicall ceremomes alleadge their 


indifferencie as a thing without diſpute , which is never granted - 


by us; however it may ſometimes for difpuration ſake be ſuppo- 
ſed. But what talke we of Ceremonies, whil'it ſome of greang/t 
note among'ft them have fo eagerly pleaded for ſuch ſports, and 
Paſtimes upon the Lords day as indifferent, which a devout Pa+ 
Pilt would reckon a groſle profanation thereof? Now this latter 
failing againft the Doctrine of indifferent - ations, in a way of 
exceſſe,is as much againſt the Puriry of the Church, as the for- 
aner {ayling, in a way "of defe& , was againſt the peace of the 
Church: It opens as wide a dore to all licentiouſneſſe and pro- 
faneneſſe to call good and evill indifferent, as it doth co call gvod 
evill,or evill good, and therefore a woe equally belongs unto it 

with this latter. | 
Secondly,we-may be exhorted unto thankfulneſſe, Recauſe God 
hath indulged us Chriſtians a greater extent of our liberty about 
things indifferent, then he ever vonchſafed unto the Jewiſh Sy- 
magogne. Many _ in their own narure indifferent, were 
prohibited chem by poſitive precepts, and ſo made unlawfull unto 
them ; This wasa yoak ( Gaid Pater, ) which they were unable 
| £0 
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The firſt way of expreſſing our thankfullneſſe exc. 


to beare}AF#s 15.10. Bleſſed therefore be God, who hath freed 
us from-this yoake by our Lord Jeſus Chriſt, who hath abo/:/:4 in 
his fleſh the law' of Commandments contained in Ordinazces, Eph.2. 
15. So that now all (indifferent) things are lawfull unto ns, There 
7 nothing ancleane of it ſelf, Rom. 4.14. all things indeed are pare, 
Rom. 14.20. Unto the pure all things are pure, Tit. 1.15, Every 
creature of God #s good,and nothing to be refuſed, 1 Timoth. 4. 4. 

There be two waizs, unto which I ſhall direct for exprefling our 
thankfulneſſe for che inlargement of this our liberty. 1. 4 
front aſſerting of it. 2. A due and diſcreet wſe of it. 

I, A ftont cfſcrtinsg ef it againſt Judaiſme,Popery, or any other 
ſect or party, that ſhall! be {0 preſumptuous towards God, and 
injurious towards vs,3s to abrids us thereof in-any part. Stand 
faſt therefore in the liberty, whirewith Chrift hath made us free, and 
be not intanzled again: with the yoake of bondage, Gal. 5, I. The 
Apoltle would have us not to be intangked againe with the Jewiſh 
yoake of bondage; And there is the ſame reaſon, why in in- 
different things we ſhould decline. any orher yoake of bondage, 
which any man whatſoever ſhould make,and attempt to pur upon 
our necks: for liberty towards things indifferent is one branch 
of thar liberty, wherewith Chritt hath made us free: and therefore 
we ſhould ſtand faſt againſt all oppoſers. Bur now 1n this our 
aſſerting of our Chriſtian liberty we ſhould uſe a great deale of 
moderation towards weake diſſenting brethren: *Tis the Advice 
which the Apoſtle Pa»! gives in the like cafe, Rem. 14. 3. Let 
nut him that eateth,deſpiſe him, that eateth not: The eating of meats 
prohibired by the Mofaicall Law was after Chriſt's death indiffe- 
rent; But yet there were among the Romans ſome weaklings 
in the faith, who thonght the ceremoniall law till in force, and 
conſequently judged,the eating of all meats therein forbidden, to 
be fintull; Now the Apoſtle would nor have thofe thar were 
ſtrong in the faich, that is, more knowins, berter principled, and 
more fully inſtructed in rhe extent of their Chrittian lberry to 
deſpiſe,to diſdaine, and contemne thoſe poore ſoules tor their 1g- 
norance,and.weakneſſe in judgment ; But roreachour the right 
band of ftellowfhip unto them, ts receive'them into an intimate 
communion, to 'deale gently, and tenderly withthem, rettoring' 
them in the ſpirit of meekneſſe, with- all poſlible prudence; and 
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The way of expreſſing 
caution: Him,that is weak in the faith, recave you, but not to doubt- 
full diſputaticns,Rom.14.2. The Apoltle doth not prohubite allto- 
gether all diſputarions for the future touching the point: in con- 
troverſy : for he himſelfe elſewhere very zealouſly diſputes the 
matter, only he interdi&s ſuch diſputes as were unſeaſonable for 
the preſent: becauſe theſe Jewiſh converts were ſo extreamly 
wedded unto the IT.aw of Moſes, as that to have preſt upon them 
in their firſt converſion an abolition thereof, was the ready way 
to haye utterly prejudiced them againſt and alienated them from 
Chriſtianity : He woutd have them firſt to be taught the fir/# 
principles of the Oracles of God, the firſt Principles of the Doftrine f 
Chriſt, Hb. 5.12. and chap. 6.verſ.1. And when they were well 
principled,and ſetled in the Chriſtian faith , then they might pro- 
cced to a calme, and peaceable debate of this ſubject : tor then 
their mind would be more capable of inſtruction, and the fore- 
mentioned prejudice would be more eaſily removed: Indeed, 
after a while, there would be no place for ſuch a prejudice : for 
when once there wasa plenary promulgation of the Goſpell, to 
obſerve them afterwards would be a 2irtzal abrenunciation of 
the Chriſtian Religion,a denyall, that Chriſt is come in the fleſh: 
When once the Apoſtles had gived the Jewiſh Synagogue and 
Ceremonies an honourable funerall, and reſpective buriall,for any 
man afterwards to revive the obſervation of them, would be to 
rake in their duſt, and ſacrilegiouſly to violate their grave: Prc- 
znde nuuc quiſquis Chriſtianoruns, quamvn ſit ex Fudeis, ſimiliter 
ea cdlebrare voluerit, tanquam ſopitos cineres erucus, non erit pits de- 
pf, vel bainlus corpuris, ſed impius ſepulture violator, Auguſt: 
Epiſt.19. 

A ſecond way of expreſſing our thankfulneſſe for the extenſion 
of our Chriſtian liberty in things indifferent # a de and diſcreet 
zſe of it, ſuch an uſe of it as may it,and with Gods glory, and may 
be no waies inconſiſtent with our own or others edification. 
Touchung this uſe of our liberty Pax! gives us a generall caution, 
Gal. 5. 13. only aſe net liberty for an occaſion unto the fleſh; that is, 
to live according unto the fleſh. Suitable unto which alſo is the 


advice of St Peter, 1 Pet. 2.16. not #fing your liberty fer a cleaks of © 


maliciouſneſſe, But as th: ſervants of Gog: In which advice there are 
zwo parts; Onencgative: not uling your liberty for a cloak of 
q © Mmaliciouſneſle: 
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Otir thankfulneſſe &6. * 
maliciouſneſſe : that is, for a colour: or pretence unto any finne . 
for yauiz is (as Dr $4an4:rſon well obſerveth )taken here:more larg- 
ly for all manner of evill and naughtineſſe, according unto the, 
adequate ſignification of the Greekand Latine Adjectives,trom 
whence the ſubſtantive uſed in the text is derived. An:ther part 

- of the advice ts affirmative, uſing your liberty as the ſervants of 
God: that is in the uſe of this liberty admir- of nothing, that may 
be prejudicial unto the ſervice, unto-the honour and glory of 
God: for this would be a moſt unthankfull abuſe, and not a true 
uſe ofit. 

To informe us more fully, and particularly what we are to doe 
in this weighty point, I ſhall briefly propound ſuch reſtraipts, as 
we are by the rule of Scripture to pur on the uſe, and exerciſe 
of our Chriſtian liberty in things indifferent , for without fuch 
reſtraints we can never uſe this our hberty aright, and as we 
ought : There be ſome looſe people, that are impatient ofall 
theſe reſtraints: If they judg a thing lawfull in it ſelfe, they 
never conſider,or conſult tarther;,butwithout more adoe adventure 
ON it: But theſe men ever and: anon: abuſe their libertie unta 
Gods diſhonour, their own danger, and the ſcandall of both bre- 
thren,and aliens: They aſe their liberty as an eccaſion to the fleſh, 
for a cloake of malicicuſneſſe: He that gives himſeltethe full wing 
in things indifferent, He that will doe whatſoever is lawfall, will 
ſoone ilide into things unlawfull,. and ere he-1s aware indulge 
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myv, K&74mTIOIW i714 To egy 76 pnetzer, tt wavms dpavres & 8cy; 

I. Qt facient quicquid licet, huc cito aclabuntar, ut factant quod 

23 licet. For prevention of this licentiouſneſſe, 1 ſhall out of 

Gods word recommend unto you fx 7efraints to be put upon 

. this part of your Chriſtian liberty in. the uſe and exerciſe of it, 
1. By Prudence. '2. By Timperance and Subricty. 3. By Cen- 

ſcience. 4. By Religion. 5. By Authority. . 6. By Charuy, 

- I. By Prudence: which in indifferent things is,fir//,to compare 

them wich thoſe ends which every Chriſtian ſhould ayme at, 

2. To conſider whether there concurre not an obligation to ſome 
duty, or other. | | 

Firſt then, It is the worke of Chriſtian prudence to compare indiffe= 
rent ations with thoſe ends, which every Chriſtian ſoemld propound. 
| = Wy _—— _ 


himſelfe in the pradtice- of them : So. Clemens. Alexandrinus ' 


25 


26 


Our liberty in things indifferent 


unto himſclfe ; the glorifying. of God, the ſalvation of his owty 


ſoule, and the edifying of Brerhren: And to examine whether 
they be expedient, or inzxpedient, profitable and conducing, or 
unprofitable and impedient unto theſe ends: And if upon due con- 
fideration it finds them inexpedient, an hinderance unto theſe 
ends, it then forthwith dictates a forbearance of them: Becauſe 
whatſoever is an impediment unto theſe ends is oppoſite unts 
chem,and m that regard ſinfull: This reſtraint our Apoſtle lay= 
eth downe in way of DoErine for the in{truction of all. 4/4 
things are lawful! for me.But all things are not expeatent, 1Cor. 6.12, 
and Chapt 9.- we have him putting it upon himſelfe in his own 
practiſe: It was hawſull for him-to have received of the Corin- 
thians a-competent, and honourable maintenance, for his labour 


imnttie Word and Doctrine, as being a matter of due debt from - 


them: Buthe did not exact it, but wrought with his hands for 
his livelyhood, becauſe he found it would have obſtructed, and 
hindered the end of his preaching, which was the ſpreading of 
the Gofpelt, that the word'of the Lord. might have free courſe, 
and be glorified in the converſion of foules. . 

A fecond aft of Prudence about indifferent things is to conſider whe- 
ther in that nicke of time we are about an ind:fferent action there con= 
curre n:t ay obligation unto ſome duty or «ther ,, And if there doe, 
then prudence dictates, that prohic & nwnc ,, we ſhould abſtaine 
from that indifferent ation, becauſe otherwiſe we ſhould preferre 
ir .abovea. neceffary and commanded duty ;; And though it be 
{imply in it ſelfe lawfull, it would become accidentally finfull, ro 
wit, by comparifon; Thus it would be finfull for a man to walke 
inthe fields, if there lay upon him at the ſame time an obligation 
to heare ſucb a ſermon : Thus alfo it would be ſinfull for a man to 
follow rectreations in themſelves lawfull, when the neceſlities of 
bis family call upon him to: follow his occupation, the workes of 
is ordinary calling. - 

A ſecond Reſtraint (that we are to put upon-theuſe ofour liber- 
ty about things indifferent) # by temperance and ſobriety, and this 
reſtraint alſo-we have laid downe by the Apoſtle in the place but 
now quoted. 1. Cer. 6. 12. Al! things are lawfull for me, But Twill 
wot b: brought unatr the power of any: Now what is it that brings a 
man under the power of meates, and drinkes,apparel! py ? 

ut 


to bereſtrained by Conſcience. 
but an over-vehement affection unto them. This makes man a yaſ- 
{all unto thoſe things, over which God hath given bim a full Lord- 
ſhip, and dominion: 9 nimis rem aliquam amat ( ſaith Aquinas) 
quodam modo ſervas iſtius efficitur, He that loves a thing over- 
much, renders himſelfe thereby the ſervant thereof : Know yee not 
that to whome yee yield your ſelves ſervants to obey , tus ſervants yee 
are, to whom yee obey, Rem. 6. 16. He that immoderately affects 
thoſe things, chat are in themſelves indifferent, cannot diſobey, 
or reſiſt the leait temptation unto ſinne drawn from them, and 
therefore is no better chen a ſlave unto them, nay an Idolater of 
them: You may ſee how Paxl cenſures the falſe Prophets for ſuch 
an exceſſe,Rom. 16.18. They that are ſuch ſerve not our Lord «ſi 
Chriſt, but their owne belly, Their God #s their belly Phil. 3.19. We 
may ſay the like of thoſe, that like the rich glutton, L»ke. 16. 19. 
fare (wmptuouſly of deliciouſly every day, and will have a ſplendid 
retinue, when the lowneſle of their ſtate requiresa meaner table 
and ſmaller attendance; of thoſe that are wedded unto ſuch gaiety 
and bravery of apparel as is above their purſes, or unſuitable un- 
£0 their age, and ranke; As alſo of thoſe that are ſo-mad upon their 
yecreations,' ſportsand paſtimes, as that-in the purſuite of chem 
they forgoe their meales, and ileepe, chey neglect the worſhip of 
God, and their particular callings, unto their great impoverih- 
ment,if nat finall and. toptall beggery. hed als hs. | 
- A third imitation. upon. the exerciſe of our Chriſtian liberty in 
things indifferent zs tobe by conſcience:far though:a mens conſcience 
cannot legitimate ſ{tnnes;cither of Commiſſion, or Qmifljon; yer 
4t.is of force ſufficient to make that ſinful, which is int felte-in- 
different, & lawiull:for this we have the Apoſtles determination, 
and that touching both a condemning and doubting conſcience, > 
. 1, A Cindemning ConſcientegROM: 14. 14: 1: kngw and am per- 
ſwaded by the Liard leſoes, that thei 15 nothing ancleans of it [clfo;, 
bat zento him that efteemeth any thing to be unclean? to him it 1s uncleay. 
Unto the authority of Pals Teltumony I ſhall adde zrpo.rraſons. 
. -- T., Evexy man takes the:yoyce of his conſcience to bethe voyce 
of:Gad, And therefore he that doth a:thing in . x ſelfe \indifferent 
again -the judgement of his Conſcience, he diſobeyeth and ſlighr- 
©eth the yoyce of-God, «5 for the manner of his action, and is a fighs- 
£& againſt God. - | a 


_ Our Liberty in things Indifferent 
A ſicond reaſon I ſhall give you in the words of [;11-7 npon 
the place, Becanſe the :gvodneſſe cr badneſſe of an atticn is eſtecmed by 
the will and affettion of th? doer,, Now when he think:;tha thing to be 
evil, and yet doth it, Ir ſh-wes that ſuch an one hath, delibcratam 
peccand; voluntatem,a d:liberate mind and purpoſe to ſinne. 

The Apolile , ſeconaly,' gives us the ſame reſolution touching 
a Dowbting conſei ner, ROM. 14. 23. He that donbteth, is damned if 
he eate, b:eauſe he eateth not of faith, for whatſoever 15 not of faith, ws 
finne: thatis; he that performeth an indifferent aQion,and yer 
doubteth of the lawfulneſle thereof, deſerverh damnation, becauſe 
he doth not act out of faith; for whatſoever we performe,though,jir 
be (intrinſecally, in it ſelfe ) matter of indifferency ; nay though it 
be macrer of duty,yet ifit-proceed not from a beliefe of it's-lawful- 
neſſe it becomes (acriderrtally and extrinſecally) ſinfull; It bewrayes 
a wicked and a wretched heart, that is not afraid of finne, but in 
a great .readineſſe to commit it; who,almoſt would doe avy thing 
that he doubteth would anger and grieve a deare friend? God 
then is not fo deare as he ſhould'be unto ſuch men, as dare adven- 
ture Upon the practiſe of that,which they are doubrfull is diſpleaſ- 
ins unto him: 'Letus therefore hearken unto that exhortation, 
which the Apoſtle gave unto the Romans concerning thinges 
indifferent, Rom. 14.5. Let every man be fully perſwaded in his owne 
&2ind:: And this exhortation-he backes with a very good reaſon. 

' wer. 221 Happy t he which condemneth not himſelfe in that thing 

which he alloweth : that is, he that doth not condemne as finneful}, 
that which he chooſeth and embraceth in his praGiſe; ſuch a man 
is in that reſpeft, and 6 _ forth happy, as being free from thoſe 
xerrors,which torment thoſe, who do what their conſciences con- 
demne. _— | | | 

-” "Thus you ſee, that'not only condemnation,but doubtfulneſſe of 

:Conſcience: isa- ſufficient warrant 'to forbeare things that are in 

-chemfelves indifferent: But yer it 25 no ground for 114 to aſſume a liber- 
ty of condemning the ſame things in others, who are (ufficuntly ſatiſfied 

Frebing their 4ndiff erency and lawſulneſſt: Let not him that eateth not 

nude bym'thateateth. Rom. 14.. 3. Lernot him that is weake-in the 

-faith, that our/of ignorance cenſarerh, or ſuſpeRerh divers actions 

*toþefirmefall, which he cannot prove. to be ſo by any convincing 


argument ; Let not ſuch an one conderane for. ſuch actions the 


ſtrong 
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Oar liberty in things Indifferent to be reſtrained &c. 
ſtrong in the faith, thoſe who are as godly and more knowing, then 
themſelves : This exhortation the Apoſtle enforceth by divers rea- 
ſons in the following words; fer God hath received him, who art thoy, 
that judgeſt another mans ſervant > To his owne maſter he ftandeth 
or fall:th, yea, he ſhall be holden up, for God #s able to make him 
[tand,uer, 3.4. . *: 

- The fir argument is taken from the relation of the ſtrong unto God, 
or Gods acceptation of them ;,; for God hath received himz to wit, into 


_ bis favour, into an incimate union, and communion,into his family, 


as 4 ſervant, as a ſonne, as a member of his oneiy begorten ſonne: 
To condemne him then is to throw a diſhonour upon God 
himſelfe : | 

A ſecona reaſ9n is, Becauſe for the weake to condemne thein- 
different ations of the {trong for ſinne,of which they cannot prove 
them guilty, # 4 groſſe and preſumptuous vſurpation of Gods preroga- 
tive, fer which we have no Anthority:who art thou that judgeſt another 
mans. ſervant? Thou art buta fellow ſervant at the moſt: And 
God only is the maſter of the family, the Church : -and therefore 
the unlawfulneſſe of what is done in it is to be determined by 
Gods precepts, and not by thy humour, or fancy, thy ungrounded 
ſurmiſes: If God hath permitted a thing, how dareſt thou interdi& 
it ? Tohis own maſter h: ſtigndeth, or falleth. The words are to 
be underſtood in a law-ſenſe,and their meaning is that God alone 
acquits or condemnes the ations of his ſeryants, and none elſe: 
They are to be tryed by his word and will, and not by thy jealou- 
ſies,and ſuſpicions. Others expound the words thus: Ifa man 
eat and drink temperately with outward prayer and thankſgi- 
ving, who but God can diſcerne, whether he eat or drink unto 
the glory of God,or no? It followeth he all be holden xp: that is, 
he ſhall be juſtified. This fa& ofhis, his eating of meats forbid- 
den by the Leviticall Law, ſhall be abetted and maintained: For 
God is able to make him ſtand:though thou load him with cenſures, 
God is able to acquit,and cleare him. 

4thly, Qur Chriſtian liberty towards things indifferent muſt 
admit of a reſtraint in the outward practiſe of ut By Religion, by 
the Religion of 4 vow, of a oath, Deut. 23. verl. 21, 22,23. When 
thou ſhalt vow a vuw unto the Lord thy God , thou ſhalt nit ſlack to 
P4} its for the Lord thy God will Juref require it of thee, and it _ 
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30 Our liberty inthings Indifferent to be reſtxained 

be ſinne in thee. " But if thox ſhalt forbeare to vow, it ſhall be no ſinne 
in thee. That which is gone ont of . lips, thou halt keep, and per- 
form: even a free-witl Feria ing as thou haſt vowed unto the 
Lord thy God, which thou haſt promiſed with thy mouth. It was in- 
different for Anazias to have ſold, or held his poſſeſſion : But 
when once by ſolemne vow he had devoted it unto God, to keep 
back any part of the price in his own hand, was no lefle then facri- 
ledge : Suppoſe Luſory lots be in themſelves lawful, yer ifa 
man ſwear, that he will never play more at Cardes, or Tables, &c, 
By this Oacha man hath bound himſelfe from ſuch games for the 
future: and if he play atthem, he ſhall incurre the guilt of perju- 
ry: Naumb.30.v.2. If a man vow avow unto the Lord, or ſweare an 
Oath to bind his ſoule with a bond, he ſhall not breaks his word, he ſhall 
dot according unto all that proceedeth out of his mouth. Calviniſt's 
about oath's concerning things indifferent have this caſe : Whe- 
{) Caſus po- ther they be obligatory in trifles ? As if a man' ſhould 
Kerior eſt, cum ſweare to lift up a ſtraw,rto rub his beard, to give an apple, to lend 
res aut ob ſui a pinne untoa Child : This caſe (k,) Dr- Sanderſon thus anfwe- 


levitaremindige perh, 1. He prem:ſeth that ſuch oath's are unlawfull , Becauſe in 


Fs delle. them Gods moſt Holy Name is taken in vaine, The Great God 


' rionegnec cali of Heaven and Earth is appealed unto, and called upon to wit- 
nuce intereſt | | ; 

feceriſne an non feceris, ut levare feſtucam de terri,fricare bItbam &c.aut ob parvitatem 'ma- 
teriz non eftmultum eſtimabilis;. ut dare pomum puero,aciculam commodare &c, Juramen- 
tum dere iRo ſeniu adiaphora emnine ef illicituw, - Arguit enim ſanai nominis Dej aur 
nimiam irreverentiam, 6 (ut fere fir) ex quodam habitu Jurandi longe uſu contrato imprus» 
denti forte excideritz aut apertum contemptum, (iquis id Iciens prudenſque admilerit, ſcilicet 
noneſt Deus advocandus teſtis, nif ubi dignus vindice nodus inciderit;ubi cauſa exigic non 


juſta modo ſed & gravis. Et in hoc omnesconſentiunt, ce#terum de obligatione quid: fta« 


tuendum? Video quidem pleroſque caſuiſtas pontificios in ei cfſe ſentemia juramentum 
de re exigua et parvi momenti efſe (v3 natura nullum, & non obligares quia ſ(cilicer res levis 
noneR idonea materia juramenti, & lex non curat de miminis. Sed miror potuifſe eos , qui 
alias videri volunt efle tam Lyocei, incetam aperta cxcurire: nifi quod putride il}j diftinQioni 
peccati mortalis & venialis, quo velut fermento totam Theologiz moralis malam fzde corru- 
perunt, locum reli&um cupiant, Sed obligare juramentum in re vel leviſſimi momenti con- 
Kat ; prim0, quiain re gravi & levieadem cR vericatis & falfiratis ratio. Secundd, quia in 
afſertorio juramento, qui aliiec dicit quam res eſt, eth in re teviſſima, pejerar, ergo 3 fimili & in 
promifſorio, qui aliter facit,quam juravir,Tertio,quia ali:&r, quantum in fe effer, Deum faliz rei 
teſtem facerer.Quart0,quia omnis jurans tenerur facere totum quod promifit,quatenus poreſt, & 
licet:ſed dare puero pomum,& pollibile eſt, & licitumzergs tenetur przftare,non debuitergs be 
jurari; ſed ybi juratum eft,deber iopleri, De Juramenr; Obligat;proieR;3 ,Se.1 5, neſl, 
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by the religion of a vow,and of an oath, 
neſſe unto toyes: But yer notwithſtanding his reſolation ts, that 
ſach oath's binde, and for it he giveth foure reaſons. 

I, Truth and falſehood have place in a light, as well as in a 
ſerious matter. | 

2. Becauſe in an aſſertory Oath, He that faith otherwiſe then 
the thing is, though it be ina moſt criviall matrer,is forſworne: 
therefore by the like reaſon, he is perjured ina promiſſory oath, 
that doth otherwite, then he hath ſworne. 

3. Becauſe Ocherwiſe, he that hath taken ſuch an oath , 
—_ make God as much asin himlieth the witneſſe of a falſe- 

ood. | - 

4. Becauſe every one that ſweareth, is bound to doe all that 
he bath ſworn, ſo farre forth as he is able, and fo farre forth as the 
thing is lawfull to be done: But the matters here ſpoken of are 
poſtible and lawfull, v. gr. it is poſſible and lawfull to give a child 
an apple,8&c. therefore ſuch oath's are to be performed: Indeed 
ſuch vaine oath's ſhould nor be taken, but being once taken they 
ought to be fultilled. | | 

A fift reſtraint upon the exerciſe of our Chriſtian liberty-in 
things indifferent is by the juſt commands of authority , unto which 
we muſt be [ubjett fr conſcience ſake, Rom. 13.v.5. The Apoſtle 
Peter having, 1 Pet.2.13.14.exhorred us to ſubmit our ſelves unto 
every ordinance of man for the Lords ſake, In verſ. 16. (by the ge- 
nerall conſent of interprerers)be prevents an obiection,that might 
be made againſt this ſubmiſlien, from our Chriſtian liberty, - As 
free, and not uſing your lib:rty fir a Cloake of maliciouſneſſe,but as 
the ſervants of God; Upon which words it 1s well obſerved by 
Eſtius(out of Oecumenius and Chryſoſtome ) that, As freeisto be 
conſtrued with ' &norarr, ſmbmat your ſ:lves > And not (as Bede 
would have it )with well doing. And from this connexion we may 
learne rwo things. | 

Firſt, That in ſubmiſſion unto every ordinance of man, wee 
muſt not infringe our Chriſtian liberty: We muſt not enſlave 
our ſelyes to ſinne, Sathan,and the World. 

Secondly, That ſubmiſſion unto every Ordinance of man, and 
our Chriſtian freedome may very well ſtand'together; We may 
ſubmir our ſelyes as free:we may be obedient fubiects , and:yet 
free Chriſitans: This may alſo be further gathered from _ 
F 2 | rhe 
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22 Our liberty in things different to be reſtrained | 


the Apoſtle hath in the following words toucking the abuſe, and 
uſe of our Chriſtian liberty ,- Nor. «ſing your liberty as a cloake 
for mal:ici-uſneſſe, but as ſervants of God: Here we bave. 1; A 
dehortation from the abuſe of our Chriſtian hberty , net «ſing 
your lib:rty as a cloake of maliciouſneſſe: now to alleadge it as a plea 
for exemption of us trom the yoake of temporall dominion , is to 
uſe it as a cloake of maliciouſneſle ;, for not onely ſcripture, but 
even nature it felfe condemneth diſobedience unto, and rebellion 
againſt mapiſtrares, as a very High: point of maliciouſneſſe, that is 
naughrineſle, and wickedneſſe. 

2. We have here a Diredion unto a right uſe of our liberty, u- 
fing it as the ſervants of God: Now the ſervice of God is fo farre 
from being a barre, as that it is rathera ſpurre unto this ſubjecti- 
on; for Firſt, it is for the Lords ſake, that ' Perer would bave us 
to ſubmit our ſelves unto every crdinance of man, verl.13. Secindly, 
How can he cordially ſerve God, that contemnes and diſobeyes 
his deputy, and miniſters ? ſo the Apoſtle {tiles the magiſtrate, 
Rem. 13.4,6. And Thirdly, The ſervants of God are obliged to 
yeild obedience unto/all his commands, :and one ofthem is to be 
fab jett unto the higher piwers;Rom.13.1. They then that reſiſt the 
higher powers doe not uſe their liberty as the ſervants of God. 

But now, (that we may not runne into another extreame, and 
with the flatterers of flates, and Princes,extoll the power of the 
magiſtrate beyond all bounds 'of moderation;) I ſhall deſire you 
ro take notice, that the power of the magiſtrate in things indiffe- 
rent is not arbitrary, bur is to be limited by the end of all Mariſtra- 
cy, the publick, good, Rom. 13.4. He us the 1iniſter of God anto 
rhee for good. Unto this publick good ſome indifferent things 
carry a tendency, and ſuch the magiſtrate may command ; unto 
1t others may be prejudiciall, and ſuch he may forbid: But now 
he ſhould abuſe his power , and play the tyrant, 1f he ſhould in- 
Joyne things unprofitable; As if he ſhould command men to throw 
ſones into the water, to pick ſtrawes, to ſcatter feathers into the 
aire,or the like. By this you may ſee, that the legiſlative power 
of the temporall magiſtrate in things indifferent .is not. unlimited: 
But now as for Eccleſfiaſticall ſuperionrs, They kave no commiſſion 

fer to make any lawes properly ſo called. To make this good Ames 
quotes 7414 againlt Bullarmine, [.cont. 3. lib. 4. cap.16.n.86,87. 
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By Charity unto our ſelves. 

and chap. 17. ». 9, 10, 12,13.] where he ſheweth, that Chriſt ;s 
the onely law: giver, that appoimeth things in his Charch, and that 
he hath appinted all that arg requiſite, and that the Church maketh 
#0 lawes (properly ſo called) to appeint any new things to be uſed, but 
onely canunsorders,direftions , ordering in ſeemly manner theſe things 
which Chriſt hath appointed : and that if ſhe adde any thing of her 
own, ſhe doth decline: And the reaſon is, Becauſe unto her 15 com- 
mitted no authority of appointing new things,but a miniſtry to obſerve, 
and die ſuch things which Chriſt hath appointed. 

[This argument is proſecuted at large By Ames in his Reply anto 
Morton chap. 1.Sef. 16. and vindicated in his freſh ſuit againſt Ce- 
remonies,pag. 64,65 ,66. uſque ad71.from the rej«ynder of Dr John 
Burgeſle. 

The /xth and laſt reſtraint, which I ſhall mention, that is to 
be put upon the outward exerciſe of our Chriſtian liberty in 
things indifferent is by Charity: and that. 1. Unto our ſelves. 
2, Unto others. 

I, Unto onr ſelves: He that truly loves himſelfe, will deny him- 


ſelfe the uſe of things indifferent, if he thinkit will hazard the 


health of his better part, bis ſpirituall and immortall ſoule ; He 
will forbeare thoſe ſports, and Paſtimes he moſt delights in, ifhe 
findthat they uſually tempt him roCholer,or covetouſneſſe:He will 
not ſo much as ſtep into a Taverne, Inne, or Alehouſe, if he tind 
himſelfe prone unto exceſſe: According unto the advice, that 
Solomon gives in tlie like caſe, Prov. 23. 2. Pat a knife unto thy 
7hroat, if tho be a man given unto appetite: Our Saviour exhorts 
us to pluck out our right eye, and to cur off our right hand, when they 
offend 1s, Matth. 5. 29,30. And Maldonate fuppoſerh that he 
ſpeX literally of a true eye and hand indeed: neither (faith he) 
is ther abſurdity in fach a ſenſe: becauſe the plucking out 
ofthe righr eye, and the cutting off the righe hand is mentioned 
only'in a way of hyperbolicall exaggeration.Jn which there is under- 
ſtood ſuch an exception, as is uſuall in the like caſes, if it might be, 
#f it were lawfull: Heparallels it with a hyperbole of the ſame na- 
turein Gal.4.15. 7 beare you record, that if it had been p:ſſible, yee 
would have pluckt out your own eyes, and have given them unto mez 
Tf it had been poſſible: that is, as Eſtins gleſſethit, ſi natura permittc- 
rer, IE nature would give way unto ſuch a mutilation; Our Sa- 
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viour therefore ſignifieth, that we muſt incurre the greateſt loſle, 
rather then expoſe our ſelves unto the danger of finne: And 
from this we may conclude that we muſt caſt away our moſt be- 
loved indifferences, when once they ſcandalize us, that is, when 
they prove occaſions of,and incernives unto {inne. 

2. Charity towards others ſhould put a reſtraint npon the uſe 
of our Chriſtian liberty in things indifferent, and make us to for- 
beare all indifferent things ' whatſoever, that may deſtroy the 
ſoules,weaken,or wound the Ceonſricnces of others, 1Cor 8.12, Ufe 
xt lib:rty for an occaſion to the fleſh, but by leve ſerve cne another, 
Gal.5.13. Where the Arritheſis implied in the particle, bur, 
plainly ſheweth, rhat we uſe our liberty for an occaſion unto the 
fleſh,if we do not by love ſerve one another,in the exerciſe there- 
of, Knowledg puffeth up, but charity edificth. 1Cor.8.1. that is,a 
firme and full knowledg of our liberty in things indifferent, ifif 
be ſeparated from Charity, is apt to ſwell the mind with pride,and 
make men to deſpiſe, or ſet at naught weak, doubting, and ſcru- 
pulous Brethren, But Charity edifieth , that is it is care- 
full to build up others, as hving ſtones in the ſpirituall 
houſe of God, the Church; It inclineth to promote their 
Sraces, and gracious practiſes, and to avoide whatſoever is ofa 
I—_—_ unto their ſoules, that is, every thing that may 
occaſion their fall into ſin; Now that indifferent things may ſome- 
times be of an unedifying and deſtroying nature, the Apoſtle af- 
firmeth 1 Cor. 10.23. All things are lawful for me, bt all things 
easfie not, do not build up our brethren in truth, faith, and holi- 
neſſe, do not farther them in their Religion, charity, and juſtice: 
for that the Apoſtle ſpeaks of the edification of others is plaine 
by what followeth in the next verſe, Let no man ſeek bis own (that 
is, only ) but every man anothers wealth, that is, ſpirituall, the edifi- 
cation and ſalvation of anothers ſfoule. And therefore indifferenx 
things are to be forborne in caſe of ſcandall, when they prove to 
be of a deltruttive nature unto the ſoules of men, when they 
weaken their graces, hinder their duties, and lead them into fin. 
This courſe the Apoſtle preſcribes unto the Romanes in the caſe 
of chings legally uncleane before the coming ef. Chriſt. Thoſe char 
were itrong in the faith among them, well -ipftructed in the do- 
Ctrine of Chriſtian liberty, knew very well, that the legall un- 
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( harity unto others in the caſe of ſcandal. 
cleaneſſe of meares and drinkes, all Jewiſh feſtivalls and faſts were 
removed by Chriits death, and that nothing was now of it ſelfe 
uncleane, but all things indifferent and lawfull: yet the Apoſtle 
would have them in the uſe ofthis point of Chriſtian liberry not 
to ſcandalize thoſe, that are weak in the faith, that is, ſuch as (be- 
ins newly wonne from Judaiſme to. Chriſtianity) were as yet un- 
igitructed about the ceſſation of Ceremonialls, R»yw. 14. 13. 
age this rather, that no man put a ſtumbling block, or occaſion, to 
all iy his brothers way, that 1s in the uſe of meats and drinkes, that 
were before the Goſpell Levitically uncleane, and negle& of Jew- 
iſh Feſtivalls and faſts, the obſervation of which was for a while 
indifferent, untill the interrement of the Ceremoniall law: For 
however the words run generally, yet if we look to the coherence 
backwards, the foregoing part of the chapter ſpeaks onely of ſuch 
things, meates, drinkes, and daies: and if we look to the coherence 
forwards,it ſpeaks onely of ſuch things, meats and drinks, ver/. 15. 
Deſtroy not him with thy meate, for whom Chriſt died, ver. 17. for the 
king dome of God is not meat and drinke. V. 20. for meate deſtroyes net 
rhe worke of God: it u evill for that man who eateth with offence: It #5 
evil! not ſimply in it ſelfe, bur accidentally by ſcandall. And there- 
fore I ſhall conclude, that the place is in a ſpeciall manner appli- 
able againſt ſcandalizing by abuſe of liberty in things indifferent. 

Interpreters gheſle at three things, wherein the practiſe of the 
ſtrong amongtt the Romanes might ſcandalize the weake. 

- 1. It might auſettle them in, and diſtaſt them againſt the Chri- 
ftian Religion: for they might hereupon think it ro be contrary 
unto the Law of Moſes,which they ſo highly reverenced, and fo at 
Jait it might occaſion their . relapſe unto Judaiſme. ' 2. t might 
emboldin them to cunt againſt their conſctences, by eating that which 
they thought to be uncleane. And 3dly, ir might grievouſly ex- 
aſſperate them, and provoke them to powre out many a bitter, un- 
charitable, and ſinfull cenſure upon the ations, and ſtate of thoſe 
that were ſtrong in the faith. 

- In verſ. 21. The Apoſtle proceedeth to inlarge his doctrine 
touching this particular, beyond the controverſy, that occaſioned 
this his diſcourſe: for (as Effi well noteth) He teacheth, that to 
avoid the ſcandall and offence of our Brethren we are to abſtaine, 
not onely from things prohibited by the law, but alſo from things 


nor 
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not prohibited, from fleſh,wine,and any indifferent thing whatſoe- 
ver: Jt is good neither to eat fleſh, nor to drinks wine, nor any thing 
whereby thy brother ſtumbleth,or is off cuded, or is made wake. It is 
good,that is,it is morally good. 1. Good tn regard of God, a thing 
very acceptable, and pieaſing unto him. 2. Good #» regard of 
our Brethren , profitable and conducing unto their edification, 
3. Good is regard of onr ſclves, a duty that God requireth of us: 
And from this we may inferre that the contrary hereof is (by the 
rule of contraries) morally evill : it isdiſpleaſing unto God, hurt- 
full unto the ſoule of thy Brother,and fintull in thy ſelfe. 

In verſ.22. The Apoltle prevents. an objection of the ſtrong: 
Haſt thou faith, have it to thy ſelfe before God: He ſpeaks not of 
a faith (ſaich Chryſoſtome ) that is ne; wy hywary of dofrines 
and tenets,to wit,ſuch as are tundamentall, and neceſſary unto fal- 
vation: but of a faith, meet 71; onus ns var 3i5war, COncerning the 
ſubje& mater here handled, meats, and dayes, things indifferent, 
a beliefe touching their lawfulneſſe: the ſtrong amongſt the Ro-= 
mans might be ready to obiect, that their knowledg and perſwa- 
ſion of their Chriſtian liberty in the matter controverted amoun-. 
ted unto a Divine faith: for it was built upon a divine Revelation: 
Each of them might ſay as Pa#/ did above yerſ. 14. know, and 
am perſwaded by the Lord Feſus, that nothing is uncleane of it ſclfe. 
The Lord Jeſus hath caught me this liberty now is it not fit, thar 
my praRiſe ſhould be agreeable unto my beliefe; that I ſhould 
exerciſe my knowledg , and ac according unto my judgment: 
ſeeing it is ſo well grounded, why ſhould I forbeare the doing 
of that, which I know to be lawfull ? Unto this the Apoſiles an- 
{wer is, that they ſhould not makea yaine oftentation, or unſea= 
ſonable diſcovery of their faith: that is,knowledg, and perſwaſion, 
unto the offence of their Brother, the hazard ot his ſoule: but ra« 
ther in ſuch a caſe conceale it, and content themſelves with Gods 
knowtledg,and approbation of it, who ſecth in ſecret,and will reward 
operly, Matth.6. Haſt thou faith,have it to thy ſelfe before God: This 
prudent and charitable management of Chriitian liberty, the Apo-= 
{tle exhorts the Corinthians unto,. in their carriage towards their 
Brethren touching things offered unto Idols. 1 Cor. 8. 9. take 
heed leſt, by any meanes this liberty of yours become a ſtumbling block, 
zo them that are weake. Tn Chapt.10. he determineth, _—_ = 
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lawfull to eatthings conſecrated to the Idols, and he inſtanceth 
in two Caſes. 1. When they were ſold in open markets. verſ. 25. 
2ly, When they were made uſe of as private feaſts: But unto this 
his dererminativn he ſubjoyneth the exception of ſcandall,ver/. 
28.29. If any man ſay unto you this is offered in ſacrifice unto idols, 
eat not,for hs ſake that ſhewed it,and for conſcienceſake; The carth 
z5 the Lords and the fulueſſe th:reof. Conſcience, I ſay, nit thin: 
wn, but of the others : for why is my liberty judged of anather mans - 
conſcience ? This {ome underſtand of the unbeheving Idolater, 
others of a weake brother: And indeed this practiſe gives an 
wound unto borh their conſciences. 1. The 1dolater triumphes, 
becauſe he thinks it an honour unto his Idol, and ſo he is confir- 
med, and hardned in his Idolatry: And then, - 2ly, As for the 
weak? Brother, he ſuppoſeth,that the meat is ſo pallutea by Conſecrati- | 
on and ſacrifice unto Idols, as that to cat thereof is a compliance with 
1ds-latry, and therefore altogecher finfull;and hereupon the eating 
of theſ. meats by the ſtrong may occaſion in the weak two ſcar- 
dalls, 1. The example of the ſtrong may intice then xnto 
imitation ; and ſo they will finne againkt their conſciences. 2ly, 
The practiſe of the ſtrong may provoke them unto raſh and uncha- 
ritable judgment; both ſcandals give a great blow unto the Con- 


* ſcience of rhe weake: But, that the Apoſtle ſpeaks of the latter 


ſcandall, I am induced to think by the words following: Why is 
my liberty judged of another mans Conſcience? that is, why doe I 
needleſſely,indiſcreetly, and unſeaſonably expoſe my Chriſtian 
liberty unto theraſh cenſures ofa weake Brother, who may be 
ready to traduce it, as a prophane licentiouſneſſe ? why ſhall 
drive him upon afin, which I may prevent by a prudent and cha- 
ritable forbearance of the exerciſe of my hberty? Liberty is a 
thing, which men out ofan exceſlive ſelfe love ſo much overva- 
lue,as that they are very impatient of any reſtraint to be put upon 
itat all: Burt the Reſtraint, that Charity prompts us unto, is 
of all others moſt diſregarded; becauſe there is nothing almoſt, 
that is ſo much undervalued, as the precious ſoules of our poore 
Brethren,and therefore we make bur little conſcience how thick 
we throw ſcandals in their way: I ſhall therefore briefly pro- 
pound {uch weighty,and preffing arguments, as the Apoltle uſeth 
to perſwade the Romans,and Wn to abſtaine from ' as 
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dalous uſe of their liberty in things otherwiſe indifferent, and 
lawfull: and they are drawn,either,fromthe nature of things indiffc- 
rent or from the natare of {candall. 

1. From the nature of things indifferent:and here,the fir argu- 
21:21 1S ROM. 14.17. the kingdome of God is not meate and drinke: 
It doth not ſtand in indifferent things; for they are neither the 
way to the kingdome of Glory, nor our duty under the kingdome 
of grace: They are no part of Gods worſhip, and ſervice, no 
matter of Religion: the weale and fatery of Gods people is in no 
wiſe wrapt up in them; nay, many times a rigid prefling, and un- 
ſeaſonable practice of them is a great diſturbance unto the peace, 
and a great hinderance unto the edification ofthe Church, the 
kingdome of Chriſt. 

A ſecond Argument from the nature of things indifferent, is 
the great latitude of th-m: Though ſome of them be ſcandalous. 
yet there will {till remaine an ample field of them beſides, 1 Cor. 
10.28. If any man ſay unto you, this is offered in ſacrifice unto idols, 
.eat not for his ſake, that ſhewed it, Fc. the earth is the Lurds, and 
the fulneſſe thereof: It is as much asif he had ſaid; though ye 
abſtaine from things offered unto idols, yer there is no doubt of 
want, no feare ot pinching your bellies: for you have the earth, 
and the fulneſſe thereof for your ſupply: And from the ſcandall 
by meats,we may argue in like manner touching the ſcandall by 
recreation: If cards, dyce, tables offend thy brother, there is 
plenty enough of other ſports,bowling,cheſſe,draughts, &c. 

A ſecend ſort of arguments, that the Apolile inſiſts on, are ta- 
ken from the nature of ſcandall: It is ainne againſt that tender 
love, which we owe unto our brethren: And when ye ſinne ſo 
againſt the brethren, 1 Cor. 8. 12. (And that 'tis no ſmall, but a 
very hainous ſinne,the next words evince) And wonrd their weake 
ccnſcicuce, The words are wor; Lorar my cverday doNv3our, 
where ( as Beza well obſerveth,) the Antecedent is put for the 
conſequent , beating , ſtriking, or ſmiting for the effect thereof, 
wounding : As weapons or whips wound the body, ſo ſcandalls 
the conſcience; Unjuſtly to wound the bedy, the face, the eye 
of our Brother is a cruell and inhumane part ; but to wound fo 
tender a piece as his conſcience,to wound a weake, a ficklie, a dif- 
eaſed conſcience is the yery height ofinhumanity. To o_y 
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by charity unto others i caſe of ſcandal, 
the ſoule ofa Brother with ſorrow, is a breach of charity, 7f thy 
Brother be grieved with thy meat, now walkeſt thee not charitably, 

Rom.14.15. And hence we may reaſon in a way of compariſon 

4 1:i10ri ad majus, that to wound the ſoule of a Brother with ſane, 

violates Chriftian love ina farre higher meajure, for the wound 
of the leait ſinne 1s 1n its own nature morta!l; and therefore ſcan- 
dall rs not onely of a wounding, but ofa killing and deſtroying 
nature; it is a ſoule murder, - Deſtroy not h:m2 with thy meat, Rom, 14. 
I5. Indeed the weak, thaz were ſcandalized, might by Gods 
mercy, and Chriſt's merit, eſcape an actuall deſtroying and dam- 
ning: But the Apoltles meaning is, that the ſtrongs ſcandalizing 
of them carried in it's nature a tendency towards their deſtruci. 
on: for it drew theminto ſinne, and ſinne without repentance will 

deſtroy the ſoule : This malignant and deſtruttive efficacy of 
ſcandail rhe Apoſtle urgeth alſo unto. the Corinthians Epiſtle 1. 

chapt.8 v.11. And through thy knowledg ſhall thy weak brother pc- 
riſh: that is; through thy ſcandalous abuſe of thy knowleds of 
thy liberty in eating things offered unto idols, thou ſhalt doe, 
what lieth in thee, to farther the periſhing of thy weake Brother: 
This cruelty that is in ſcandall towards the ſoules of our Brethren, 
- aggravated from Chriſts Redemption, Gods Creation of their 
oules, 

1. From Chriſts Redemption of their ſoules: Deſtroy not him with 
thy meat for whom Chriſt died, Rom.14.15. And through thy know- 
ledg ſhall the weake brother periſh,fer whom Chriſt died? But when 
ye ſin ſo againſt the Brethren, and wonnd their weak conſcience, ye 
ſinne againſt Chriſt: 1Cor 8. 11,12, In the judgment oi charity 
thou art to rank thy weake Brother in the number of thoſe, for 
whom Chriſt dyed: Chriſt died for his ſalvation, and how da- 
reſt thou oppoſe his worke by doing that ,which tends unto his 
damnation ? Chriſt parted with his life to fave him, and wilt 
not thou for that end abridg thy felte of thy liberty in a tew 
indifferent things. 

2. From Gods ereation of their ſoules: for meat deſtroy not the worke 
of God, Rum. 14.20. that is the ſoule of thy brother: for that 
15 {tiled Gods worke in a way of emin:ncy : becauſe it was one of 
the choycelt, chiefeit, and moſt eminent workes of the Creation, 
made as it were with the conſultation of the whole Trinity, and 
G 2 had 
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had in it engraven the very Image of God himlelfe : Therefore 
not only the defacing , but the very attempting to deface this 
wou!d redound- very much unto the diſhonour of the worker 
God; Andhe will doubtleſſe accordingly reſent rh Ceſpi- 
ſing of his workmanſhip: Some interpreters expound the place 
of the work of Godsgrace in the ſanCtification, or regeneration 
of the ſoule,wherein taith is begotten , and thar faith in a peculiar 
manner is the worke of God, we have Chrilts own teitimony, 


Jobn 6.29. 7eſus anſwered, and [aid unto them, this is the work: of 


Ged, that ye believe on him , whom he hathſent : Put even ſo the 
words diſplay the horrid malignancy of ſcandal! : for they ſhew 
that he who ſcandalizeth his brother, fighteth againſt God; that 
he goeth about to demoliſh that, which hath God alone for the 
builder. It was a part of Chriſts character not to break? a brai- 
ſed reed, nor quench the ſmoaking flax, at.12.20. How unſuita- 
ble unto this, is the diſpoſition of thoſe by whom offences come? 


For they doe what lieth in thera to quench the very. beginnings ' 


of grace, and goodneſſe. Indeed the worke of Gods grace is 19 
all-powerfull, as that it will finally prevaile againſt all reſiſtance- 
Tf God have begun: 4 good worke, he will pirforme it untill the day 
of Feſus Chriſt, Phil. 1.6. And the gates of hell ſhall never be able 
ro prevaile againſt it, Watth.16. 18.But yet the gates ofhell will be 
ever hindering of 1t: and in eſpeciall by the ſpreadth of ſcandals. 
And this very oppoſition is a warre againſt heaven, ( in the lan- 
vuage of the Scripture) a deſtroying of the worke of God. There 
1s one ſequele more of active ſcandals of this nature, that our A. 
poltle mentioneih, Rom. 14. and 1Cor.10. which deſerveth alſo our 
conſideration:and it is the blor of infamy,which they will contra&t 
anto our names, and the very Chriſtian liberty., which we abuſe- 
A ſcandall in this caſe, renaing #nto finne, is ulually accompanied 
with a ſcandall tending unto aiſgrace, or defamation : And how 
carefull we ſhould be to decline ſcandall, even in this Engliſh-ſenſe 
of the word , the vehemency of the Apoſtles interrogations will 
ſufficiently informe us, 1 Cor. 10. 29, 30. Conſcience, 1 ſay, nut 
thine own, but of the others : for why is my liberty Juaged of another 
mans conſcience ? for, if I by grace be a partaker, why am1T evill ſpo- 
ken of, for that for which I give thanks? Unto theſe interrogations 
adde we the Apoſtles precept alſo, Rom, 14. 16, Let not then m_ 
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good be evill ſpcken of : that is, Sive none occaſion for this Sreat 
privileds of your Chriſtian liberty to be traduced. 

Before I take my leave of this reſtraint of our liberty by Chari- 
ty in the caſe of ſcandall, I ſhall examine the reſtraints, that ſome 
have put upon it, without any warrant from ſcripture : Thoſe 
in which they moit confide, are two. 1.” They limir it znto the 
ſcanaall of the weake,and, 2. Unto watters that are andetermi- 
#.a by Authority. 

I, They limit it unto the ſcandall of the weake: for the ſcandall 
of the malicious,and preſumptuous perſons, The ſcandall of Pha- 
riſes(ſay they)may be negleRted, Mat. 15.12,14. whether in our 
Ceremonies there was an active ſcandal, a ſcandall given will be 
largely diſputed in the next treatiſe, for the preſent therefore we 
ſhall only prove that-we are to avoid ſuch an active ſcandall in the 
malicious, as well as the weake. 

For Firſt, Such a ſcandall is of a foule deſtroying nature: De- 
ftroy act him with thy meate,Rom.14.15. And who ſo wicked,and 
malicious upon the face of the earth, whoſe ſoule a true Chri- 
ſian charity will exclude from it's care, mercy, and compal- 
ſion. 

Sccendly, The Apoſtles motive reacheth unto the wicked and 
malicious : Deſtroy n:r him with thy meat, for whom Chriſt dicd, 
Rom.14.15. for they may be in the number of thoſe, for whom 
Chriſt died, who for their preſent ſtare and condition may be 
moſt wicked, and malicious; ſuch as oppoſe themſelves, ſuch as 
are in the ſnare of the Pevill, taken-captive by him at his 
will. 

3. The Apoſtles prohibition, 1 Cer. 10. 32. extendeth unto 
the malicious, as well as the weake, (ive none offence neither to the 
7ewes , nr tothe Gentiles, nor to the Church of God: where Jewes 
and Gentiles are diſtinguiſhed from the Church of God; and 
therefore by them are meant ſuch as were urconverted, and as 
yet enemies unto the faith of Chriſt,and Church of God. And 
the things wherein the Apoſtle would bave their offence to be 
avoided were matters of indifferency, Whether ye cat or drinke, 
31. But now, leſt ſome ſhould be ready to obje&t unto Paul 
that which our Saviour ſaid of the Scribes and Phariſees, AZatth. 
23. 4. that he did bind a heavy bardin and grievons to be MY 
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42 Our liberty in things indifferent to be reſtrained by 
" lay it upon mens ſhoulders: but he himſelfe would not move it with one 
of hes fingers: the Apoltle in the next verſe ſheweth, how that 
his practice was contormable unto his precept, Ev as 7 pleaſe all 
20:n (go0d and bad) in al things (that is,in all indifferent things ) 
not ſeehing mine own profit but the profit of many that they may be ja- 
ved,1Cor.10.33. | 

In a ſecond place, the ' Fautors of our Ceremonies limit this re- 
ſtraint of our hibercy in things indifferent by charity,in the caſe 
of ſcandall, onely «to things undetermined by Auth.rity. Where 
Authority hath derermined our choice, we muſt(fay they ) hold ts 
their determination, any ſcandall to the Contrary notwithſtan- 
ding. Jt ſeems then in caſe the magiſtrate command it,we may 
wound the weake conſciences of our Brother, Deſtroy with our indiffe- 
rencies,the worke of God, him for whom Chriſt died. Jt # goed (faith 
Paul) nither to cat fleſh, nor to drinks win:, nor any thing whereby 
thy Brother ſtumbleth, or ts off cudedor 15 made weake, Rom. 14. 22. 
But our Pre/ati/ts determine quite otherwiſe,if authority enjoyne 
1t,it is Sood (ſay they) to eat bread, drink wine,weare a ſurplice, 
uſe the {igne of the croſle in Baptiſme, - though thereby never ſo 
many Brethren {tumble , or are offended,or made weake. 

The unreaſonableneſſe of this aſſertion Ames in his reply to 
Aorton bath proved by many arguments, That are as yet unan- 
ſwered,which I ſhall here tranſcribe. 

A ſcanaall in the nature of it us ſpirituall murder: Now ſuppoſe 
a ſuperiour ſhould command a thing in it ſelfe indifferent, whereupon 
murder were like to follow, as to runne @ horſe, or a cart, in a certaine 
way,at a certaine time,when it may be unwitting to the commander, 
little children were playing in the way,wonld any mans conſcience ſerve 
him to doe tt ? 

Avoiding of ſcandal is a maine duty of Charity: May Superionrs 
at thcir pleaſure appoint how farre 1 ſhall ſhew my Charity towards 
my brothers ſoule?Then ſurely an inferiour earthly court may croſſe the 
determinations of the high court of heaven. 

The ſuperioars have n» power given them for deſtruction, but onely 
for edification. If therefore they command ſcandals , they goe beyond 
their Commiſſion : neither are we tied therein to ave as they bid, but as 


they ſhould bid. 
If 
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(arity unto others in the caſe of ſcandall. 

Tf determination by ſuperiors were ſufficient to take away the 
þ of a ſcandall. Then they ave very ll that they do not (ſo ferre 
as is poſſible) determine all things indifferent, that ſo uo danger may be 
left in giving of offence by the uſe of them. Then the Charch of Rowe 
z5 to be praiſed, in that ſhe hath determined of ſo many indiffercnts: 
then Paul with the other Apoſtles might have ſpared a great deale of 
labour in admoniſhing the Churches how they ſhould avuid offences 
about ſome inaijferent things: A farre ſhorter way had b._en either to 
determine the matter fully: or elſe to have given order, that the Chur- 

ches ſhould among themſelves determine it at home. 

But ſay that the Archbiſhop of Corinth(for now T ſuppoſe ſuch a one) 
had called his convocation, and with conſent of his Clergie had deter- 
mined,that men might, and fer teftifying of liberty ſhould, at a certaine 
time eat of (uch and ſuch meats,vphich mes formerly doubted of: would 
not yet the Apoſtle have given the ſame direfli:n he did? Would 
zot good Chriſtians ſtill have had care of their brothers conſciences*? 
Can the determination of a [uperiour be a ſufficient plea at the barre 
of Gods judgment ſeat, for a man that by virtue or firce thereof alcne, 
hath done any afti.n,that his conſcince telleth him,will ſcandalize his 
brother. 

Laſtly, 1 would faine know wheth:r thoſe ſuperioars do not give a 
great ſcandall, which tage upon them determinately to impoſe unneceſſa- 
ry rites, which they kniw many good min will be ſcandalized by? 
Thus farre Am:s. Put this opinion of Ames,is I confeſle to be 
underſtood cm2 gravo ſalis,with many limitations, which 1 ſhall 
lay downe fully in the Tractate thar next followeth, 

If the Prelates would have ſeriouſly laid to heart that golden 
ſaying of Paul (1Cor 8.13. 1f meate make my brother to offend, 1 will 
eat no fleſh, while the world ſtandeth, leſt I make my brether to 
offend) This would ſuperſede all furcher diſpute of this argu- 
ment:for thence ir is caſte to evi, that it 1s unlawfull for Church 
Sovernours to command the obſervation of things indifferent, 
when in all probability they will ſcandalize: how dare they make 
that the matter ofa Church Canon, which Paul durit not adyen- 
ture- upon in his own perſonall practice? He thought it unlawfull 
to do a thing otherwiſe indifferent,to eat fleſh in the caſe of ſcan- 
Call, and therefore doubrleſſe he judged it unlawfull in ſuch a caſe 


to impoſe any ſuch matter upon ophers; Greater was the impor- 


Lance: 


VF" A 


tance of the fleſh forborne by Payl unto his health, and the com<- 
fort of his life; then the profit of the controverted ceremonies 
can be unto the worſhip and ſervice of God : And beſides, the 
indifferency of eating fleſh was a thing cleare, and evident unto 
all, that vere well inſtructed in the Do&rine of Chriſtian liberty; 
whereas the indifferency of our ceremonies will at lea{t be judg- 
cd a very doubttul! matter, and that by very indifferent men, 
who ſhall thoroughly ponder the Arguments of Dideclave, Parker, 
Ames and others againit them, which to thus day remaine unan- 
{wered.. The Prelates will not pretend unto ſuch an ample au- 
thority in the Church of God, as Pax had: Bur though they be 
farre inferiour unto him in point of Authority , they are not yet 
ſo humble, as to imitate him in the condeſcention of his chariry. 
Pauls peremptorie reſolve was to forbeare a thing indifferent, whe 
it ſcandalized. Jf meate make my brother to offend, 1 will(ſaith he) 
eat no fl:ſh,while the world ſlundsth, leaſt I make my brother to offend 
1 Cor. 8.13. 

But what a wide difference, nay cantrariety was there betwixt 
this charitable reſolution of Pal, and the rigid practiſe of the 
Prelates. - For they were obſtinately bent to preſſe the Cere- 
monies,with all ſeverity , without any care, or Conſcience of che 
ſcandals enſuing: nay their endeavour was daily to adde unto the 
heape of former ceremonies, though they knew that thereby the 
ſcandals would be increaſed : They ſpake a language quite con- 
trary to that of Pau/: we wiil enjoyne ( ſay they ) the ſurplice, 
(1) Cum 4a. crofle, kneeling in the ſacrament of the Lords ſupper, while the 
guftus coenarer world ſtandeth, as long as we have any power, and authority in 


' apud Vedium the Church of God, Let who will be offended: This their rigour 


Pojlionem. brings unto my mind a cruel command of (7) YVedius Pollio, that 


D_—_ = was countermanded by Ag Ceſar ſupping with him: A 


ejas cryltalli- 

num: Ke eum Vedias juſlic,nec vulgari quidem periturum morte? murznis objici jubebatur, 
quaz ingens piſcina continebat. Quis non hoc 11]um purarer luxariz cauſa facere? izvitia erat; 
evaſic E manibus puer,& confugit ad Czlaris pedes: nibil altud periturus,quam ur aliter pericet, 
nec eſca fierer. M2tus eſt novicate crudelitatis Czar, & illum quidem mitti, cryRallina au- 
tem omnia coram (ec frangi juffir,complerique pilcinam. Fuic Czfari fic caſtigandvs amicus: 


| bene uſus eſt viribus (uis. E convivio rapi homines imperas, & novi generis penis [ancinari? 


k calix tuus fracus cht,viicera bominis diſtrabentur? rantum tibi placebis &g. Seneca de ira, 
Lib. 3. 
poore 
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poore boy his ſlave had caſually broken a Chryſtall glaſſe, and 
for this Pc/io moſt inhumanely condemned him to be throwne 
into a great poad of Lampreys, there to be devoured. The boy 
eſcaping from thoſe appointed for his execution, proſtrated him- 
ſelfe at the feet of Czſar, who then ſup't with his malter,and de- 
fired not pardon , but onely commutation of ſo horrid and un- 
naturall a death : Azguft:5 was extreamly tranſported with the 
ſtrangeneſſe and novelty of fo inhumane a cruelty, and hereupon 
to prevent the like for the future he forthwith commanded all the 
Chrittall glaſſes of Po{io,though his friend,robe broken, and the 
fiſhpond to be filled up: for the breaking of a ſorry glaſſe he 
thought it a diſproportioned and too ſevere a puniſhment, to 


have a mans» bowe'is pluck't ih pieces, and torne aſunder. 


This 


ſpirit of Vedizs Pollzo breathed in many of our late Prelates, The 
Ceremonies in compariſon of mens foules were but as paltry 
crifles,as glaſſes, and teathers:and yer,by the maintenance of them, 
they hazarded the ſoules of thouſands (In as much as in them lay) 
they deſtroyed the worke of God, they d:ſtroyed thoſe for whom Chriſt 
died, they ſcandalize Papilts, and ſeparariſts: people and Paſtours: 
conformiſts, and non-conformiſts, as Mr Parker at large demon- 
ſtrates: Dr John Burgeſſe (as I have often heard) urged this ſto- 
ry in a Sermon before King 7ames to perſwade him unto the a- 
bolition of the Ceremonies: And King 7ames had doubtleſſe ex- 
preſſed a Chriſtian, and royall care of his people,if he had broken 
theſe glaſſes in pieces: if he had caſhered theſe toyes out of the 
Church, which had broken ſo many in their eſtates, wounded ſo 
many in their conſciences, and endangered the falyation of fo 
many ſoules: and hereby have prevented . thoſe unſpeakable 
orietes, feares, and ſcandalls, which they formerly occaſio- 


ned. - 


I proceed unto the third and laſt concluſion,which is, that »o d:1:- 
berate ations of men, which proceeds from deliberate reaſon, if they 
be conſidered in a## exercito, in the ſingular or particular,ascloa- 
thed with circumſt ances, are indifferent, but all of them are morally* 


b n 


either good, or evill. * was. <2 VE 
For the better underſtanding of thus Concluſion, 1 ſhall out of 
H 


(my Ames 


No deliberate ations in 


(m) 1mes adde two limitations Of it. 
1, Then; this concluſion is to be underſtood only of an ad:- 
1ate conſideration of the circumſtances of ſingular aRions, for not 
_onely one, but more circumſtances of a humane action in the in- 
dividuall may be indifferent: In a conference of ſchollers it is 
many times indifferent, wherher they diſcourſe in latine, or Eng- 
Iih,whether in the morning, or afternoone: Burt yet their whole 
i) Cireim: conference conſidered adequately with all circumſtances is either 
Rartia ana aut £00d,Or Evill, And the reaſon is becauſe the determination of 
. altera aRionisaN a&tion doth not depend upon one circumſtance apart, but upon 
alicujus buma- all joyntly. 
nz poteſt eſe . A ſecond limitation of the concluſion is that it ts not to be exten- 
90a ded unto every comparative conſideration of humane atHHons and pheir 
Cm aliofermos £#rcamtances > I know, that not onely actions indifferent, bur 
nem conferat, alſo thoſe that are commanded become ſometime to be ſinfull 
indifferens eſt , by compariſon, when they are preferred to better actions. God 
ſzpenumero,u- d(;ke5 thoſe recreations, that otherwiſe he alloweth, when they 
trum veraaculo . : "We HG 
vtaturſermone, JVſtle out duties:nay he abhorrerh ſacnifice, when ic 1s inconſiſtent 
an Latino: ſeq With mercy: but natwithſtanding this, when there is an equality, 
ſermo ipſe,cumif not of actions themſelves, yet of their morall mortves as to hzc, 
omnibus ſuis ang zzxc this preſent time and place, Then curiouſly to compare 
circumitanciis , 1 + lance ſuch aRions, were needleſle : for in ſucha caſe,the 


vel b i, Eu 
vel pens Hy .. prelation of one before the other; would be a thing 'meerly ar. 


rio eſt,quia de- bitrary,neither good nor bad: Reading, prayer, meditation are: 


rerminatioaQi- things commanded-'but mdny times that -1 ſet apart; fach an 
onisnon pendet 17 for reading principally may be a thing indifferent: 'that 


ab una circum- . ; 
fantia ts: make choice of one Recreation before another, of bowling before 


ſed ab omnibus Cheſſe,draughts, &c. that I chooſe to walke in the forenoon, ra- 
conjunQim, x Ra Ties TEE ENS 
Datur aRio aliqua fingularis, in qua nulla bonitatis ratio reperitur,quz inalia non poſit in- 
veniriz arque adeo quod hoc tempore , boc vel illud potius agimus quam aliud, in co ſzpe ni- 
hil boni aut mali occurrit. Opportunitas,aut animi ſuggeſtio, fine ujlo reſpeRu bonitatis moz 
ralis,ſatis habet ponderis ad fingularem iſtam determinationem. gs 
* Quamvis igitur nulla figularis aQio humana fit, que neque eſt bona neque mala, fiunt tas 


men yariz, quz fingulariter & in comparatione ad alias,; neque ſunt necefſariz, nequeillictz.- 


Sicut enim tatuarius certam cationem ſpe 00g, habec, cur.iſtam porius quam aliam atuam fac 
citzfi :2nen aliquam faciat,necefſe eſt,ut vel regulas artis ſequendo bonima faciar, aut aberrando 
, malam,ſic eſt in multis aRiqnibus bowioum fingularibus,que quoad exercitium mvſlam habent 
rationem propriam, prerer incligationem animal, fed cunt exercentur vel bong ſunr,vel male, 
De cal.con!.Lib;3.cap.18. : ther 
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the ſingular indifferent. _ 
ther then in the afternoon gy may bevf no moral! conſideration, 
and ſo neither good, nor evill, but a matter of indifferency* Looke ca uaneh 
as an Image carver may have no peculiar reaſon to make ,,;;"5.. 6. 
this Image , rather then that; yet if he make any Image mjoraprzfidin, 
at all; either he followeth the rules of his art, and then (entencize hus 
he makes a good Image; or he ſwarves from thoſe rules, and then T_ aQus = 
he makes a bad image, and doth not worke like an Artiſt: $07; 0m 
many times it may be to a Chriſtian, a marter meerly indifferent quco & opera- 
to performe this or that ation, he may have no obligation to tione humans 
doe either, or at leaſt to doe one rather then the other, but may pros: elt ger- 
be left unto his own mind, and pleaſure: bur yet he isas a Chriſti» 72 narurz rt 
OY . tionalis, Homo 
an obliged to regard ſuch circumſtances in all his ations, and 7 
therefore whatſoever he doth,he doth it either well, or ill; for ei- perariones þa« 
ther he obſerveth theſe circumſtances,and then his action is good, ber ſe velvtiar- 


or he negſeRts them, and then it.is bad. borad frufus, 
The concluſion being thus explained may be made apparent VE OPATe 2d» 
from the end,and rule of deliberate aftions. |. 9.de vica ſua, 


1. Fromtheirend,and what ought to be the end of all deliberate num.8. & pol- 
actions of man may be evidenced from their relation» wnto their Ori- chic Guiiel, Par 
ginall, from a conſideration of thrm abſolutely as they are in themſelves. lid.dev icrut.ca, 


| "r : I 2,initio; cum 
I, From ther relation unto their Original, the rationall 26; aca 


ſoule,or the ſoule,as rationall, they flow from man, as man, they rentia, ur ſcits 

proceed from his deliberate reaſon, and therefore, ſhould have notavirAgtonis 
the ſame end, which man as rationall ſhould propound, the glori- 5 1.1 1,num.r. 
fying of his maker, 1f they have not this end, they are evill: and J%94 ardorum 


if they have this end, why then (if there be no fayling otherwiſe) Ms 


they are good. This argument is by (m) Raynazdrs thus urged: us, alii percipi« 
: unt? iple homo 

frucus ſui percipit, nec alii,ſed Gbi iphi laborar, Cum igitur operatio hamana ſe dadene ad na- 
ruram rationalem,(icut fru&Kus & germen ejus,necefle eſt,ut idem fic finis operarionts ab humas 
n2 natura prodeuntis, & ipfius naturz rationalis. Sic enim videmus,(ervata proportionezacci= 
dere in omnibvs aliis naturis. Et ratio eſt, quia cim-natura fic aRus'quidam priqus,aRio verd 
ſit aQus cjus ſecundus,qui eſt ipſamet tendentia aRus primi in objeRumy, & finem ſuumz neceſ- 
{arium profe&o videtur, ut idemmet bt finis ultimus aRionis & naturz a&ionem prigcipian- 
tis: ficut trunci & germinum & totius arboris,ac frutuum,idem eſt finis. Debet ergo huma » 
nz naturz & aRionis humanz efle idem finis, Atqui 6nis ultimus humang naturz eR Deus; 
Ergo finis quoque ultimus aRtionis noftrz debet efle Deus, Conſtat autem, 'a&tum indifferens 
rem, hi daretur , non habicurum pro fine Deum:nam fic non effer indifferens, ted tevera bonus; 
Ergo careret aliquo,quod habere deberet, nemwpe relatione iJla ad firewm virimum nicur'z trawyiz= 
azzac proinde eflet malus moraliter,non autem indiftcrens, Moral.diſciplin:diRt. 4.9. 1.art. 2.0.37 
H 2 man 


No deliberate afionsas Cloath'd 

man 1s related unto his operations, as a tree unto it's fruits and 
branches: and therefore there 1s the ſame end of the humane ope- 
rations, and the humane nature, and the reaſon is, becauſe thac 
nature is the firſt act, and it's operation the ſecond a which is a 
rendencie of the firſt at towards it's objeR, and end; and there- 
fore it ſeemes neceſſary, that there ſhould be the ſame uttermoſt 
end of the nature, and the operation; Even as there is the ſame 
end of the tree, it's ſtock, branches, and fruits: But now the ut- 
rermoſt end of the humane nature is God: and theretore God 
ſhould be the uttermoſt end of every humane action, and conſe- 
quently no humane aRion can be indifferent: tor if it bave not 
God for it's end, it is ſinfull: becauſe it wants that relation unto 
the uttermoſt end ofthe humane nature, which it ought to have: 
and if it have God for it's end, then it is morally good,if it want 


_—_—_ "7 notany other eſſentiall requiſite. 
Krz firmamen- . 
tum profero exthemſelves: Every humane rationall action is referred unto 
atu humano ſome chiefe end or other, and that muſt be, either the creature, 
per ſeiplum ©; the creatour: If it be the creature, then the creature is mol 


ne. ſinfully injoyed, as mans ſupreme end, and higheſt happineſle: 


quatenus et Whereas it ſhould be only uſed , as a means: and hiereby it isat 
germen natu- Jeaſt virtually, and interpretatively idolzed, deified, and placed in 
72, & quatenus the roome of God : If it be the Creator then the ation is good, 
_— £7 unleſſeir be in ſome other regard defective. And fo you ſee thar 
timum habere | 
deber,ſed (olitzrie,perinde ac fi pon effct fruftus iilius naturz. Sic 3gi.ur argumentor. ARio 
bumana vel ultimo refertur ad Deum,five a& 'y five virtualiter, & ſuapte natura, quatenus eſt ra« 
tioniconformis,& fic eſt bona; vel nallo modo inDeum tendirt: & fic eo ipſlo d: fleRit ab eo fine, 
eflque mala moraliter. Nameo ipſo quod non fit ob finemincreatum, nec ineum tendit ſal+ 
rem virtualiter,ficut faciunt omnes boni aus, fiſtit omnino in bono creato, eftque ejus fruitio, 
Perverſum autem eft,frui utendis,ut late tradic D. Auguſtinus 1.de DoQ.Chriſt.a cap.z, &c, 21, 
& 22, oſtendens omnia bona creata debere tantum cadere ſub uſum noftrum, ſub ftruvitionem 
autem non niſi Deum.Ergo ARus huwani carentes bono fine, vel intrinſeco,vel extrinſeco, ſunt 
eo ipſo dep: avati, carentque aliquo quod habere deberent, Eft enim in omni actione creata, 
debiruth,ut fit fruitio fruendorum:id eſt,ut vitimo ad Deum tendat aliquo modo, Nam 6 noa 
baberet hoc ex debito,poſſet effe fruitio utendorum,nibilque idcirco haberer indebitum. Quia 
ſgitur actus bumanus, qui dicitur fore procſus indiffcrens,efler fruitio puri boni creati, quod u, 
rendum fuifſer non fruendym;merirc convincitur non fuifle igdifferens, ſed oblitus carno turpie 
tudink moralis,ob defecrum volitionis ad finem debiram, 0, 38, loc, przdicr, | 
| | unto 


2. From a conſideration of them (n) abſolutely as they are in - 
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unto whatſoever end it be referred, either created;or uncreated, ir 
cannot be indifferent. 

For the further enforcement of this reaſon, ſhall alleadge, and 
open ſome few ſcriptures. 

The firſt is Matth. 12. 36. But I ſay anto you, that every idle 
word that men ſhall ſpeake, they ſhall give account thereof in « aay 
of judgment. Three things here merit our conſideration. 1. What 
2s meant by an idle word, 2. What by giving account thereof: and 
3dly, How this mak:s againſt the inaifferency of humane ations, ccn- 
frarredin their ſingulars,and attuall exiſtence. 

rt. What is meant by an idle wird: that which hath no obliquicy 
in it but this,thar it wants a good and honeſt end: Thar it is un- 
profitable, and unfruitfull, both unto ſpeaker, and hearer: qzod 
aut utilitate reftitndinis aut ratione juſte ntcefſitatts caret, as Grc- 
gory, Homily.6. As for thoſe, who think, that an idle word is ex- 
tended unto every word,groſſely wicked,falſe,lying,blaſphemous, 
the very context will diſprove them: The occaſion of our Saviours 
diſcourſe was that blaſphemy of the Phariſees, verſ.24. But when 
the Phariſces heard it, they ſaid, this fellow dcth not caſt out Devils, 
but by Beelzebub,the prince of the Devils: Now our Saviours drift 
is to diſcover the finfulneſſe;, and danger of this blaſphemous 
ſpeech of theirs: And this he doth, as by ſeverall arguments, fo 
particularly,in this verſe, by arguing a mnor: ad majus , from the 
leſſe to the greater : As if heſhould have faid: fn the day of 
1J4dgment ye ſhall give an account for every idle wird, then much more 
for ſuch a blaſphemous vomir as this of yours, That / caſt our De- 
vils by the aſſiſtance of Beelz:bxb: That our Saviours Argument 
here itands thus AZaldonate tels us, all are of that opinion thar 
he ever read. And for this coherence take theſe 10 Rea- 


ſons . ; 


T7. Our Caviour proceeds in a way of aggravating the now men-= 
tioned Blaſphemy - Bur if by every idle word you underitand 
every groſlely wicked, and blaſphemous word, there will be little 
aggravation hereof: for to ſay that every wicked lying, blaſphe- 
mous word,that men ſhall ſpeake, they ſhall give account there- 
of in the day of judgment, falls very ſhort of what was ſpoken 
allready of this blaſphemy verſ. 31.32. That it was a blaſphimy 

ainſt the Holy Ghoſt, and nos to be forgiven gitker in this wer la, or in 
2 world to come. EE +2 > _—_—_ 
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2. Compare we theſe words withthoſe immediately foregoing 
verſ.35. A good manout of the good treaſure of the heart, bringeth 
forth good things: and an evill man out of th: iv4ll treaſure, bringeth 


 forthevill things: In the latter part of theſe words,by evill things 


(n) Tlla verba 


dix:t ad 10cuti- 


endum homi- 


are underſtood ſuch eyill words as were notoriouſly ſuch , ſuch 
as evgn the Phariſees acknowledged to be ſo; The 1dle words 
then in v:7/.36.are diſtinguiſhed from them,as may very probably. 
be gathered from the Antitheſis inſinuated in the particle [but] 
But I fay unto yos every idle word, that men ſnall ſpeake, they ſhall 
give account thereof in the day of 7 udgment : Tt 1s apparent, that 
our Saviour ſpake of ſuch words,whoſe ſinfulneſſe ſeemed ſtrange, 
and new unto ſuch looſe.commentators on the Law, as the Phari-" 
ſees were: - And it is very obfervable, that he uſhereth in this his 
commuination againſt every idle word with the very ſame forme 
of ſpecch, that he uſeth (chapr. 5. verſ.12,28,31,34,3 9,44.) In 
his correction of their corrupt gloſſes upon the law of God. So 
then our Saviour ſpeakes of that , which ſounded as very: harſh 
and rigid doctrine in the eares of the Phariſees: Bat 1 ſay wnto 
Jou that every iale word, that men ſhall ſp:ak they ſhall give an account 
thereof in the day of Fudgment: Notwithſtanding your ſlighting 
thoughts of your vaine, and unprofitable diſcourſe, I, who am 
the truth,and know fully the mind of God, as being alwaies in 
his boſome, doe aſſure you, that every idle word, which men ſhall 
ſpeak,every word, which is not referred unto a good end, they 
ſhall give an account thereof in the day of Judgment. 

2. Enquire we, what it 1s fo = 41 account of every idle word 
in the day of Fudgment. The phraſe ſometimes ſignifies onely 
trial, and examination, Luk, 16,2, Heb.13.17: But that here it 
1mporteth-condemnation, and puniſhment, (») Srez proveth 
from the ſcope of the words which was to terrifie the Phariſees 
for their blaſphemy, and to deterre others from the like, by dif- 


nibus rimorein, & ex aggerandam feveritatem divini judiciitergo ſenſusillorum verborum eſt 
ita homines reddituros rationem otiof verbi, ut fi nullam aliam excuſationem , vel ratie 
onabil:m cauſam habcane, pro- illo puniendi ſunt alioquin verba Chrifti gullum fere poadus 
aut energiam haberent, neque aliquem merum inferent, cum tamen illo ſfingulari exemplo vo- 
lueric Chriſtus oftendere,quam fint g'aviter puniendi bomines:pro verbis pravioribus, De boni. 
rate & malit,bumanorum act;diſp,g. Sect.3, PO 't h om 
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playing, ard awplitying the ſeverity of Gods judgment againſt 
it: And unto this the threatning ofpuniſhment and condemnati- 
on for every idle word is more conducing, then a propofall of a 
bare tryall and examination of every idle word, which is agree- 
able unto the beſt words and works of men: becauſe for them they 
may give an account with joy, Heb.13.17, Inthe words then, there 
is plainly a 4etalepſes, the Antecedent, to give an account in the 
day of Judgment 1s put for the coxſequent to be puniſhed in hell- 
fire, Every idle word that men ſhall ſpeak, they ſhall give an account 
thereof in the day of [udgment : that is they without repentance 
ſhall be condemned,and everlaſtingly puniſhed for it: And this 
acception of the phraſe we find elſewhere, as 1 Per.4.5. 

' T paſſe on unto the rh&3rd particular how this makes againſt the 
indifferency of humane attions conſidered in their ſingular and actu- 
all exiſtence: 1 a»ſwere: becauſe it concludes againſt the indif/e- 
rency of any words of men; for thoſe words, which in the general], 
and in their own nature are indifferent: yet as drawn intoexer- 
ciſe,and putting on circumſtances. they areidle, 'if'they have no 
Soodneſle adjoyned unto them, by reference unto -their due, and 
requifite ends: And if they be idle they are finfull, and confe- 
quently not indifferent : And what. is ſaid of idle words of men 
is applyable unto the idle thoughts, and workes of men: for the 
thought of man is a more rationall act: then his ſpeech, more-an 
a& ot reaſone” And his.rationall works proceed from his thoughts, 
and are of farre-greater moment and importance then his words: 
and ſo in the upſhor we may.inferre tbat if mens idle words are 
not indifferent,then neither mens idle thoughts,and works: And 
the juſtneſſe of this inference, I ſhall confirme by two arguments. 
- " T.: Idle words are therefore ſinful, becauſe : ( being the birth 
and product of reaſon,and the free will of man) there zs not 31 them 
Propounied-an end fuitable'mnto the reaſonable nature of man : Now 
all the vaine thoughts, and idle works of men are theifſue of rea- 
fon, and freedomeof will: and therefore, (becauſe they are nor 
referred unto fuch an honeſt end, as becomes the dignity -of 
fuch a _rationall'-creature, as/man,'), they are faultic and viti- 

2. Idle. words are therefore morally evill : /becauſein them, 


that Previoms rreaſare time ; 15 waſtea, w-which A man may m— 
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laviſh, then in the moſt prodigall miſperice of money: But now 
-our time is vainly conſumed: ro no good end, and purpoſe, in our 
idle thoughts, and works:and therefore they are ſintull, as well as 
our idle words:and conſequently not indifferent. 

A ſecond place 1s,1Cor.10.31. Whether therefore ye eat or drink, 
or whatſcever ye doe, av all unto the Glory of Gad: To eat; and to 
drinke. abſtractsvely conſigered, are indifferent actions, and yet 
fuch actions are here commanded to be referred unto the glory 
of God: and therefore if they be not thus referred, they are ſinfull: 
And we may ſay the ſame of all other actions, that are 7» ſpecie,in 
their own nature indifferent. Capreol/ze (lib. 2. dift. 40. queſt 1, 
pag.562.) noteth;that theſe words of the Apoſtle [_Ler all things 
be done unto the: Gliry'of God] may. be underſtood two manner of 
waies negatively or affirmagively. 1 ; 

1. Negatively, and then the ſenſe is, do nothing againſt Gods 
adhon rw" that may diſhonour him: Things offered unto 
idols were:in theraſelves the: good creatures of God, - and to eate 
them. an action-in it ſelfe indifferent, but to-eate them: in the Idols 
Temple was to:countenance Idolatry, and ſo'a high : diſhonou- 
ring .of God, 'To eat them alſo with the ſcandall ofa weake bro- 
ther, was to prejudice, and obſtruf the glorifyins of Gods 
name. | | 
2dly, The words may be underſtood affirmatively, and fo there 
is ( F) Capreolus obſerveth) a threefold reference. unto the glory of 


I. Habitaall. 


2. Attuall. 
3. Virtual. 


1.. An babituall reference there'is unto the glory of God, where- 
ſoever there is the babir, the grace, or vertue of the love of :God, 
the principle. of actually referring all- things unto. the glory of 
God. - But now this.zs not (ufficient :' for the habit of love ma 
(for a jong time) he idle, and un-active, and be conſiſtent wi 
very groſle ſins: as we fee in David, Peter,and others. 5 fs 

2. Anaction5 atzally referrednnta Gods. glory, when there 
is an actuall cogitation of God, and his glory: And this, (though 
It ought frequently to:be done)is not'yet required ineyeryaction: 
well it may be our happineſle in the -nexr life; , But it can not be. 

= our 


© 4, SS RED 


7 RE Wn rp ia WES 


RM RE TIT, IF 4 


"I. ” 
Fe 2's 4 ES 


7 
Fi 
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our duty in this; becauſe it would leave no roome, or place for 
other duties: Thus for an Artiſt ro be alwaies thinking upon 
the rules of his Art, would be a dilturbance unto his worke: for 
a traveller to have perpetually in his thoughts, the end of his 
journey would retard his progreſle therein. 

In a third place therefore,the reference of all our ations un- 
to Gods glory,that is here exhorted to, is onely virtzall. And 
that an action may virtua'ly be referred unto Gods glory three 
things are required. 1. The above mentioned habitwall ref rence 
unto Gods glory mult be preſuppoſed, as alſo. 2dly, A forego- 
ing attaall reference of a mans ſelfe ,and all that belongs unto him un- 
to the glory of God,and the more frequent this is, the better, and 
3ly, The Aflion ic ſeife. 1. Auſt not b: referred unto any end op- 
Poſte unto Gods glory. 2. It muſt be referred anto ſome end ſubor- 
dinate unto Gods glory , that carrieth a tendency unto it, and is 
naturally referrible rhereunto. 

Now ſuch an action is ſaid to be 2:rtxally referred unto Gods 
glory, becauſe it is done in the virtue, and force of ſome prece- 
ding atrall, ard explicite propoſall of Gods glory as a ſupreame 
end:for the virtue,and force of the chiefe,and utmoſt end abideth 
inall inferiour ends ſubordinated unto it ; ſo that he, who pro- 
pounds unto himſelfe choſe inferiour ends, may be ſaid to pro- 
pound implicitly, and m:diately Gods glory for his uttermoſt end. 
Thus thoſe godly perſons who have firſt actually made Gods ho- 
nour and glory, the maine ayme of their deſires, endeavours, and 
undertakings, may be ſaid atterwards to referre even their eating, 
and drinking , their recreations unto Gods glory virtually, 1f 
they ayme at no diſhoneſt end, though their explicit and imme- 
diate intendment be onely the refreſhment of their bodies, by 
which they are the better fitted, and prepared for the glorifying 
of God in both their generall, and particular callings. Thus e- 
very ſtep in a mans journey, ( ſo he goe not out of the way) may 
be frid to be virtually deſigned unto the end of his journey , and 

y et it is neither neceſſary, nor expedient,thar in every ſtepa man 
ſhonld have acuall thoughts of the end of his journey, 

Unto this ſentence of the Apoſtle here, E/z7e5 makes Parallel 


two other places. 
I T he 


54 


No deliberate ations in 


T he firſt, Col. 3. 17. Whatſorver ye doe in word or deed, doe all i; 
the name of the Lord 7eſws, tha is, for his glory and honour, for his 
names ſake. 

The ſeconds, 1 Pet. 4.11, If any man ſpeake, let him ſpeake as 
the Oraclts of God: If any man miniſter,l+t him de it as of the abi- 
lity, which God giveth, that God in all things may be gl:rified through 
Zeſws Chriſt; Not orely in publick ordinances, not onely in acts 
of worſhip,not onely in neceſſary duties, but even in indifferen- 
Cies,in all the comn:on actions of this life. 

But as for any further expoſition of theſe rwo places in them. 
ſelves, or application unto the matter in hand, I ſhall referre the 
reader unto what 1 but now ſpake on the 1 Cor. 10. 31. which 
with due change will ſerve here. 

I ſhall theretore paſſe on unto a ſecond argument taken from the 
rule of humane attions , right rcaſon: Unto this rule all rationall 
actions, proceeding from deliberate reafon, are either agreeable, 
or diſagreeable: It agreeable, then they are morally good , for 
right reaſon is a part of Scripture materially conſidered : 1f diſa- 
greeable , then they are vitious and ſinfull, For the will of man 
1s bound to looke to it's rule, and conforme all it's actions there- 
unto: and therefore ifin any thing it neglect, or thwarr it, if it 
ſwarve therefromin the leaſt particulars, it thereby commits a 
{inne. 

Unto theſe two arguments 1 ſhall adde a third, draws from the 
velation betwixt m:rall g:0infſe and illn ſe: They are privative- 
ly oppoſite; aud inter pri vative oppoſita non datur medium in proprio 
ſubjetto ſuſceprive, betwixt things privatively oppoſite there is 
no middle,either of abnegarion, or participati: u1n capable ſubjects: 
Thus every ſenſitive creature either ſeeth,or is blind: but we can- 
not ſay of a {tone , that its blind, although it ſeeth not; becauſe 
it is not capable of ſight: Now morall g20dneſſe and illneſſe 
are privatiyely oppoſed, (the formality ofſinne being nothing elſe, 
bur a privation of that morall goodneſſe, which is required unto 
every rationall ation; ) Now every rationall action, Every 
ation,thar proceeds from deliberate reaſon, and freedome of 
will, conſidered 1n its {ingulars,and as drawn into exercife is capa- 
ble of morall goodnefſle; becaule it is referrible untoa good end: 


and therefore it is eicher good,or evill,and ſo not, indifferent. 
Againſt 
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Againſt this there are divers objections: unto thoſe of Scorms 
the reader may ſupply himſelfe with anſwers out of what hath 
been ſaid already: As for the arguments of Vaſquez, there is but 
(o) one of them merir's any examination, and yer that hath been 
allo anſwered out of Darand. (6) __- 
In briefe, it run's thus. As no Gens, no gencrall nature can be ( oP es 
without one ſpecies, ſo no ſpecies,no ſpecial without one ſingular. : wo , —_ 
No ſpecificall nature bur hath at leaſt one individuall: and there- Teac prio. 
fore, if there be ſome humane actions, that be in their ſpecies,in ris opinionis 
their ſpecificall nature indifferent, there mult needs be an _indiyi- concedunt » 


"LY "py" | _efle nimirum 
duall of ſuch an aQtion,that muſt be indifferent ; and conſequent- 7,-  - 


ly all humane actions conſidered in the individuall are not moral- jjg:;emem ex 
ly g00d,or evill. ſva (pecie, & 
This hath been ſufficiently anſwered allready; but now I ſhall, objeR&o, tamet- 


ex abandanti,adde two things more. {i in individua 
nulla maneat 


T he firſt is out of (p)Raynandas: - An humane action that con-; 1p 
ſidered ſpecifically is indifferent, in regard of obje&t or matter ,;9 yero ef hus 
may in it's individuals and ſingulars be lookt upon two manner cf julmodi. 
waits. 1. Tnadequatcly only as touching matter , or. object. Nulla eft na- 


. . tura in ſpecie , 
2. Adequately in regard of all circumſtances. ———— 


I. If an humane action be conſidered ſpecthcally indifferent þ,.; aliquod 
individuum _ 
in quo ratio ejus manear,8 non deftruatur per contrariams cum igitur fit atio humana indiffe- 
rens ſecundum ſuam naruram & ſpeciem, habere deber aliquod individuum.ac proinde efle pote* 
rit aliqua a&io individua , & fingulatis, quz maneat indiffcrens, In iz tom, dilp. 52+ 
Cap. 4. Pag. 378. 
(p)Hunc loquendi modum, fateor effe cavillo obnoxium; impugnaturque ab Argentina in 2. 
d.q9.qu.unica.art.2.in 2. particul1: quia nulla: poteſt efſe ſpecies cujus non poſlit eſse aliquid 
individuum. Ergo fi dantur aRus ſecundum (peciem indifferentes, debent quoque dari indiffe. 
reates ſecundum individuum. Quod argumentum agendo de ſpecie, & individuo in ſenſu 
quotidiano. & vulgari,reRe concludit, ſed non con:ra eos, qui admittunt aRus ſecundum ſpe- 
ciem indifferentes, negant autem dari indiffcrentes in individuo, Nam hi Autores fatentur 
illos ipſos actus,quos admittunt,eſse ſecundum Peciem indifferentes, habere queque indifferens 
tiam quoad gradum illorum (pecificum reftrictum per individuationem. Tantum iraque ne- 
gant,eos actus, fi ſpectentur cum omnibus 6b1 debitis acciden:ibus, else moralitcr jndifferentes, 
Er hoc appellant,a&us non effe indiffecentes ſecundum individuum? nempe quia individuum, 
ſecluſo rigote illo Meraphylicogin quo tancum importat reſtritionem gradus ipecifici, involvir 
congeriem omnium horum accidencium,aut ut paſſim loquimur, conditionum individuantivmy 
ſecundum quam congeriem aQtus humanus non ett indifferens, quatenus vel inter illa accidentia 
eſt debitus finis extrinſecus, & fic aRus ci bonus; vel non ett debicus finis, & lic eſt malus, 
Mor,diſc.diſtin.4-qu, 1,art,2.Num. 3 1. | 
i2 as 
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as touching matter or cbjeft, then all the individuals or ſingulars 
of that action are indifferent roo, #:t ſimply and abſolutely, - ſe- 
candum quid; that is only as touching their obje&, and matter: 
But notwithſtanding this,if we conſider them adequately in reſpet 
of all circumſtances, they are either good, or evill: for either they 
are cloathed with all circumſtances required in a rationall ation, 
and then they are good:or elſe they want ſome , or one of theſe 
circumſtances, and then they are evill and ſinfull, for malum fit ex 


"PTE! quovis aefettn. 
{) volle al The /cc9n:d is out ofa moderne Thowiſt, (q) Irenews. A thing 


quid efſe in» May be ſaid to be indifferent rwo manner of waies. 1. When 
differens dupli- 1ndifferency #s eſſentiall untoit. 2. When indifferency agreeth unto 
Citer. 1, Quod it oyely by accident, and extrinſecally, from ſomething that is extra- 


mdRcrews breſfenciall unto it: If indifferency were eſſentiall unto an humane 
tis, = Quod ation, conſidered ſpecifically, then every ſingular, or individuall 


_Ipfi conveniar thereof muſt be indifferent r00 ; becauſe the eſſentials of every 
per accidens , thing ſuperiour in point of predication are imparted, and attribu- 
& 3d excrinſ= req unto every thing, that is under them in point of predication; 


co.Si fit indiff. - ee "a ; | 
rens priori mos ®* EVETY individuall of the humane nature is a ſenſitive creature, 


do , necefle ina living body, &c. But now indifferency is aſcribed unto ſome 
inferioribus (al- humane actions(conſidered ſpecifically) onely by accident, and ex- 
vari iſtam in. ty;»ſecally, from the operation of our underltandings, abltrafting, 
differentiam , aq deveſting them from thoſe circumſtances good,or bad, where- 


Jules” With in their individualls they are apparel'd: and therefore agre- 


reperitur in in» 
Feriori, 6quidem effentia confiſtit inindivifibilith fit indifferens poſterio:i modo, none nes 
ceſſe ſalvart indiffcrentiam in inferiori: nam quz per accidens ſuperiori conveniunt, ſunt ab 
Ipſo ſeparabili2 ergo bne ill1s poteſt communicari inferiori. Si talia accidentja repugnenr 
inferiori, V,C.poſle przdicari de multis nume:© difterentibus, convenic naturz humane [ecune 
dum ſpeciem confideratz, fed per accidens, & ab extrinſeco, (cilicer per operationem mentis 
eam ab{rahcntibus A fingularibus, & cum illis ipſam conferentis; tajis aurem operatio eft mere 
contingens tali naturz. Ex oppoſlito, efle animal rationale convenit eidem humane naturz 
ranquam illius efſentia, Ex quo fit,ut humana natura nequeat communicar: inferioribus, quin 
3pſis tribuat 70animal rationale , ſed non ipfis communicat poſſe de multis numero predicori, 
"alioqui quodliber individuum effet ſpecies. Jam ut ad propofitum veniam, Indiffcrentia aQui 
ſecundum ſpeciem concefia non eſt iph eſſentialis, ſed accidentalis per abſtraRionem ab indivi- 
dvuis:imo non eſt inlifferen: ia moralis politivaz quaſi aRvs ille fi moralis, & indifferens; [ed eſt 
moralis neg —_ aQus ille non eſt moralis, ſed caret ordine ad rattonem morum regu» 
Jam, ideoque nec bonus eſt, nec malus moraliter, Unde patet non debere in ullo individuo 
ſalvari calem indifferentiam, nifi forte in aRibus indeliberatis, qui hmilicer non ſint morales3 
fed iph abſynta poſtra quzſtione, Etbic.cap.3, 96Quzs 
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a motive to humiliation for the time paſt, 
eth not unto their individuals look't upon wichout ſuch an ab- 
ſtraction. 


By what hath been ſaid,you ſee that our moſt indifferent afti- Application. 


ons are liable unto ſinne; and therefore afford matter of humilia- 
7101 for the time paſt, matrer of Caxtios for the future. 

1. Matter of hamiliaticn for the time paſt: 1n their ſingular, 
and acuall exiſtence they were morally either good or evill , ſfan- 
ified or ſinnefull, and good they could notybe, unleſſe there did 
concurre all requiſites: And (alas,) how ſeldome hath there oc- 
curred in them ſuch a concurrence ? ſometimes they have riſen 
from a wrong principle ; other times-they have been directed un- 
to bad ends; - moſt times they have been faulty in regard of either 
meaſure,or manner: It is very ſeldome, but there hath been wan- 
ting in them ſome circumſtance, or other, that the wordof God, 
or law of nature requireth: And the 7ora// want of one of the 
leaſt of ſuch circumſtances will ſo vitiate indifferent actions, as 
that it will not oriely render them finjull , but make them ſinnes, 
meritorious of all the flames,and torments 1n hell: and that which- 
deſerves ſo ſevere a puniſhment, calls ior a very eminent ſorrow 
and contrition: God hath ſet bounds unto the uſe of our h1berty 
in things indifferent, ( as unto the waves of the ſea, ſaying, thus 
tarre ſhall ye goe, and no farther: He hath commanded, thar it 
Mould be reſtrained by prudence, Tempcrance, c>nſcience, Religicn, 
Authority , and charity, Put we have tranſgreſled theſe limits, 
and have exceeded all bounds of moderation: We have uſed this 
part of our Chriſtian liberty very umprudently , and intempe- 
rately in regard of our ſelves; irreligiouſly, and profanely in re- 
ſpe of God: againſt the dictates of our conſcience, a deputy un- 
der him, againit the obligations of our oathes , and vowes unto 
him: diſobediently againſt the lawfull commands of our ſuperi- 
ours: uncharitably with the ſcandall of many poore brethren. 
And thus have we moſt ſhamefully, and unthankfully abuſed this 
Sreat priviſeds of Chriſtianity, by uſing it as an cccafien xnto the 

fliſh,as a cloake of maliciouſneſſe, and ſo have profſtitured it unto the 
very ſervice of Satan himſelfe: When Job's Sons and Daughters 
had feaſted rogethcr, Job offered burnt «offerings according anto the 
number of them all: for he ſaid, it may be that my ſonnes have ſinned, 
7:6.14.5. Their feaſting was a thing indifferent, and very lawſull 
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I: Liableneſſe of indifferent aftions unto fin 
in it ſelfe: bur, becauſe it was obnoxious unto finne, therefore 
fob: ſacrificed in the behalfe ofthem all : Tt may be(ſaith he ) 
that my ſennes have ſinned: The poſſibility of ſinne 1n the indifferent 
things of others(eſpecially ſuch as are neerly related: )ſtirs up in the 
godly a feare, and a holy jealouſy of them, and rowſeth unto *' 
prayers for them: and therefore much more ſhould the ccrraine, A 
and undoub ed aſſurance of the adheſion of {finne unto our own 
indifferent actions provoke us, with contrite hearts to deprecate b 
the wrath of God againſt us: All the indifferencies of unrege- *? 
nerate menareſinnes: Unto them that are d: filed and unbeli.ving * 
7othing 1s pure ,Tit.1.15. the plowing of the wicked ts ſinne, Prov. 21. © 
4. And however to the pare all things are pare. Tir. 1. 15. that is, 
all indifferent things in themſelves are lawtull, yer they may and 
doe accidentally become ſinne, when they are not in all parriculars 
rightly circumſtanced: And then they preſent us with treſh occa- 
ſion for the renewall of our repentance and faith in Chriſt Jeſus: 
And how often this happeneth, is a matter, that the moſt wakefull 
and quickſighted conſcience can hardly diſcerne: ſo that the beſt Þ| 
of us may apply unto our indifferencies 'that of Davia, Plalm. 19. , 
12.Who can underſtand his erronrs :cleanſe thou me from ſecret faults. 
Secondly, The liablenefle of our indifferent ations unco finne 
ſhould be a motive unto all poſlible caxtion aud warineſſe fr the 
future in them:* There is no humane a&tion ſo indifferent, but 
it is capable of ſinne, nay ( it it be not in all particulars rightly 
circumitantiated,) it becomes actually ſinfull; and rherefore our 
hearts ſhould be very watchfull againſt ſinne in the uſe of all in- 
differencies, in our meales, in our teaſtings, and merry meetings, 
in our journey's, in our ordinary talke , and diſcourſe, in our 
walkes, in the ations of our ordinary vocations: Jnd:ed the ruls 
of Gods word doth not at all either command, or forbid the matter of 
ſuch ations: but the manner of performing them commcth ander the 
rule: They areall to be done to the glory of God, in the name 
of Chriſt: every good creature is to be ſanctified by the word, 
and prayer: That Command, which God gave Abraham (70 
, walk. before him) is not to be ſtraitned unto the ordinances of 
God, but to be extended unto all deliberate acts of a mans life, 
and converſation, Gen.17.1. Zechariah (in his prophecy of the ge- 
nerall call or converſion of Jewes, and Gentiles) gives this for one 
| | > | * character 
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a motive tocaution in them for the ſuture; 


charaQer of ſuch, as ſhall be converted, that they ſhall have a ſa- 
cred and fangifted uſe of things common and indifferent: 17» 
that day ſhall there be upon the bells of their horſes, holineſſe unto the 
Lord, yea, every pot in feruſal:m and fudah ſhall be bolindſſe #nto the 
Lord of Hiſts, Zech. 14. 20,21. Not onely acts of immedate 
worſhip, bur all rationall actions, whatſoever, ſhou'd be offered 
up asſpirituall ſacrifices acceptable unte God by Feſus Chriſt, 1 Pet. 2. 
5- The Apoſtle exhorts the Romars tv ſalute oxe another with 
an holy k;ſſe, Rom. 16. 16. this kiſſe was no religious rite in Gods 


. worſhip, but a ceremony of civility, and therefore in it ſelte a 


thing indifferent : And yet the Apoltle requires holineſle for 
the qualification of it: All our civill ations ought to be ſuch, 
as becocameth ſaints; that 1s, ſo farre forth holy for manner, thar 
they be free from ſinne, and unto the glory of God : Indeed 


| this is a ſtrineſſe impoſlible unto lapſed man : But though 


we cannot exattly and perf: ly obſerve it, yet we may ſincerely 
and cordially endeavour it: And this ſincere and hearty endea- 
vour is that, which God, for Chriſt's ſake, will accept, reward, 
and crowne; and therefore it concernes us very much to uſe 
our utmoſt diligence herein: and the rather, becauſe we are (by 
farre) more prone and ready to ſlide into finne in things indiffe- 
rent ere we are aware , then in ſuch things, as are for their na- 
ture,and matter ſinfu:]; for in ſuch things the danger is more ap - 
parent,and therefore the more feared,and watchr againſt; Where- 
as, if once we know, and are per{waded, that actions are indiffe- 
rent, and Jlawtul), then we are apt to think that all is ſafe, and 
that we need not trouble our ſelves with any farther conſ{1derati- 
ons touching their expediency , and edification; and that 
there is no reaſon to perplex our hearts and conſcierces 
with an anxious care of referring them to Gods glory, of walk- 
ing before God in them , and of putting holyneſfe unto the Lord 
upon them. Now when once tuch thoughts as theſe creepe in- 
to mens heads, it cannot be imagined, unto what exceſſes, and 
failings it expoleth chem: Adde unto this: that looke as the con(i- 
deration of the lawtulneſſe, and indifferency of actions occaſio- 
neth a ſurprizall many times with hainous ſinnes:ſo alſo it proves 
(by accident ) an obitacle unto repentance for ſuch ſfinnes: When 


the Godly fall into grofle , and acknowledged ſinnes,eirher of 0- 


miſſion, 
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miſſion, or commiſſion; why, the checks of their own conſci- 
ences, the publick miniſtery, the reproaches of enemies, and the 
admonition of Chriſtian friends will ſoone awaken them, and 
informe them of their guilt: But as for the finnes, that adhere 
unto their indifferencies, how quickly are they hardened in them? 
For it is very ſeldome, that, either their conſciences, or their mi- 
niſters, or their Brethren take notice- of them; or if they doe, 
they are apt preſently to huld forth the indifferencie, and law- 
fulneſſe of ſuch actions in themſelves, as a buckler to ward off all 
accuſations of Conſcience, all upbraidings of enemies, all repre- 
henſfions, of either miniſters, or Private friends: Thoſe, that are 
moſt layiſh of their time, and purſes,in gaming, will plead; that 
they follow none, but lawfull iports: A Gentleman , that mur- 
ders the greateſt part of his time in hunting, hawking, and the 
like exerciſes, and redeems but an inconfiderable portion of it to 
do God, and his Countrey ſervice, thinks, that he hath enough 
to ſtopp the mouth of all reproofe, to ſay, that the recreations, 
which he purſueth are things indifferent: ſuch riotous perſons, 
as waſt their pretious houres in joviallity , and goodtellowſhip, 
uſually make this Apology for themſelves: that it is not unlaw- 
full ro drinke with a friend in a Taverne or alehouſe. To awa«s 
ken from this Iicentiouſneſle, and to quicken in us a carefull 
watchfulneſſe over our hearts in the uſe of things indifferent, 
I ſhall, for concluſion of this diſcourſe, propound ſome exam- 
ples of the ſeverity of Gods judgments againſt the ſinnes of 
mens indifferencies: Davids numbering of the people was a 
tiing not evill 52 z: /elfe , but his curioſity, pride , and carnall 
confidence in an arme of fleſh madeit ſo; And God was diſ- 
pleaſed with chis thing, rherefi.re he [more Iſra:l, 1 Chron. 21 .7. 
with a peſtilence, that devoured TOO00. Doubtleſſe moſt of thoſe 
feminine ornaments (mentioned, Eſay 3.) were in themſelves 
lawfull ; bur the haughtineſſe , and wantonneſle of the daughters 
of Zion abuſed them unto ſinne; And how ſeverely this finfull 
abuſe of them was chreatned, you may read at large from v«7/e 
th: 16 uſque ad 25: for Hezekiah to ſhew unto the Babylonian 
Ambaſſadours the h:#ſe of his pretious things, the filver, and the 
£'ld ani the ſpices, and th: pretions vyntment, and all the houſe of hus 
armoxr, and a! that was found in his treaſares, all that was y_ 
kabie 
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a motive to catition in them for the future. 
kable in his houſe, and dominion was in it felfe, but a civyill en- 
tertainment, and not unlawfull: but becauſe he did it out of yaine 
oſtentation, this turned it into ſinne, and this was one of the ſins, 
which God chaſtiſed with the captivity of the whole nation , 
Eſay 39 2 Chron. 32. 2 Kings 30. To be cloath-d in Purple , 
and fine linnen, and to fare ſumptuouſly were things in themſelyes 
indifferent ; but the exceſle of the rich glutton made it ſinfull 
unto him: and this ſinne, not being repented of, was unto him a 
forerunner of hell torments, Lk: 16. 19,23. They were the 
ſinnes of things indifferent that had a great hand in,and influence 
upon the drowning of the old world, and the burning of Sodome, 
Luke 17. verſ. 27,28,29. In the daies of Noab, they dideat, they 
dranke, th:y married wives, they were given in marriage , untill the 
day that Noah entredinto the arke , as the flood came and deſtroyed 
them all. Likewiſe alſo as it was in the daies of Lot , they aid ear, 
th:y dranke, they bought, they ſold, they planted, they builded; But 
the [ame day that Lot went ont of Sodome, it raincd fire and brimſtone 
from Heaven, and deſtroyed them: all. 
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